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Soorat al-Kahf

(Nakkt)

In the name of Allah,
the Most Gracious, the Most Merciful
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18:1. Praise be to Allah Who has sent down the Book to HIS slave,
and has not allowed any crookedness therein,

18:2. a straightforward Book to warn of a severe punishment from
Him, and to give glad tidings to the believers who do righteous
deeds, that theirs will be a goodly reward,

18:3. wherein they will abide forever;
18:4. and to warn those who say: Allah has begotten a son.
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18:5. They have no knowledge of such a thing, nor did their forefathers.
Monstrous is the word that comes out of their mouths. What
they say is nothing but a lie.

18:6. Are you [O Prophet] going to destroy yourself with grief over
them, because they do not believe in this message?

Praising Allah is extolling Him for His attributes which are all
attributes of perfection, and for His blessings both apparent and
hidden, spiritual and worldly. The greatest of all His blessings is
His sending down of this great Book to His slave and Messenger
Muhammad (#£). So Allah praises Himself, which is an implicit
instruction to people to praise Him for sending the Messenger (&)
to them and sending down the Book to them.

Then He describes this Book as having two attributes which
imply that it is perfect in all aspects. Firstly He states that there is no
crookedness in it, and secondly He affirms that it is straightforward.
Stating that there is no crookedness in it implies that there are no
lies or falsehoods in its stories, no injustice in its commands and
prohibitions, and nothing in it is without purpose.

Affirming that it is straightforward implies that it does not enjoin
anything but that which is good, and it does not speak of anything
but the most sublime issues, which are the issues that fill the heart
with knowledge, faith and wisdom, such as when it tells us of the
names, attributes and actions of Allah, and stories of the unseen,
future and past. Its commands and prohibitions purify and cleanse
souls, make them grow and perfect them, because they are based on
perfect justice, fairness, sincerity and true servitude to Allah, the Lord
of the worlds, alone, with no partner or associate. With regard to a
Book that is described in such terms, it is very appropriate that Allah
should praise Himself for having sent it down and that He should
remind His slaves of this favour.
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¢to warn of a severe punishment from Himp that is, to warn by
means of this Holy Qur’an of the consequences that will result, by
His will and decree, for those who go against his command. This
includes punishment in this world and punishment in the hereafter.
This is also one of His blessings, that He alarms His slaves and warns
them of that which will cause them harm and destroy them. This is
like the verse in which He, after giving a description of the fire, says:

¢... Thus Allah instills fear in His slaves: O My slaves, then fear
Me!B (az-Zumar 39: 16)

By His mercy towards His slaves, He has decreed severe
punishments for those who go against His command, and He has
explained it to them and described the causes that lead to that.

gand to give glad tidings to the believers who do righteous deeds,
that theirs will be a goodly rewardp that is, and Allah has sent down
to His slaves the Book, to give glad tidings to those who believe in
Him and in His Messengers and Books, those whose faith is complete.
And He enjoined upon them righteous deeds, both obligatory and
encouraged, on the basis of both sincerity and following the teachings
of the Sunnah.

¢that theirs will be a goodly reward} — this is the reward that
Allah has made dependent on faith and righteous deeds, the greatest
and most significant of which is attaining the pleasure of Allah and
admittance to paradise, in which there is that which no eye has seen,
no ear has heard, nor has it ever crossed the mind of man.

The fact that the reward is described as goodly indicates that the
reward will not be interrupted by anything that could cause annoyance
or undermine its joy in any way. If there had been any such element
in the reward, it would not have been described as goodly.

Moreover, this goodly reward is one in which €they will abide
foreverp and it will never leave them and they will never leave it.
Rather it is a life of ever-increasing bliss. These glad tidings require
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a mention of the deeds that may lead to that of which the glad tidings
speak, therefore this Qur’an refers to every good deed that leads to
that which will bring joy to the heart.

gand to warn those who say: Allah has begotten a son namely
the Jews, Christians and polytheists who utter such monstrous words.
They are not speaking on the basis of certain knowledge, or knowledge
that they or their forefathers whom they imitate and follow possessed,
rather they followed nothing but conjecture and whims and desires.

g§Monstrous is the word that comes out of their mouths} that is, it is
something extremely abhorrent that deserves the severest punishment.
What could be worse than to describe Allah as taking a child, which
implies imperfection and shortcomings, and suggests that someone
other than Him has a share with Him in the attributes of Lordship and
divinity, and is a lie against Him? ¢ Who does greater evil than he who
fabricates lies against Allah?} (18 15) Hence Allah says here: § What
they say is nothing but a lie} that is, a pure lie in which there is no
element of truth. See how He proves this notion to be false, gradually
moving from one thing to another that is even more wrong. So first
of all He says: §They have no knowledge of such a thing, nor did
their forefathersd, for speaking about Allah without knowledge is
undoubtedly prohibited and wrong. Then, secondly, He tells us that
it is a reprehensible and abhorrent notion, as He says: §¢Monstrous
is the word that comes out of their mouthsj. And, thirdly, He states
that it is a lie and is contrary to the truth.

The Prophet (£) was keen for people to be guided and he strove
hard to achieve that; he would rejoice and be happy when people
were guided and he would feel sad and be filled with sorrow for the
misguided disbelievers, out of compassion and pity towards them.
Therefore Allah instructed him not to be distracted by worry or sorrow
for these people who did not believe in this Qur’an, as He said later
in this passage: € Are you [O Prophet] going to destroy yourself with
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grief over them, because they do not believe?} (/8: 6). And He says
elsewhere:

€...So do not let yourself waste away in sorrow for them...} (Farir
35:8)

€Are you [O Prophet] going to destroy yourself with grief over
them} that is, with sorrow over them? For your reward is due from
Allah, and if Allah knew of any good in these people, He would
have guided them, but He knows that they are fit for nothing but the
fire. Therefore He has forsaken them, and they were not guided, so
distracting yourself with worry and sorrow for them will not benefit
you.

There is a lesson in this and similar verses: the one who is instructed
to call people to Allah must convey the message and strive by all
possible means to guide them and block the path of misguidance
as much as he can, whilst putting his trust in Allah. Then if they are
guided, all well and good, otherwise he should not grieve or feel sad,
for that weakens one’s resolve and saps one’s strength, and there is no
benefit in it. Rather he should carry on and persist in doing what he
is instructed to do and is already doing, for anything other than that
is beyond his means. Allah says to His Prophet (£):

€...you [O Muhammad] cannot guide whomever you like. ..} (al-Qasas
28: 56)

Moosa (¥2 ) said:
€...0 my Lord, I have control only over myself and my brother...}
(al-Ma’idah 5: 25)

In the case of people other than the Prophets it is even more
appropriate to note that they have no control over the guidance of
others. Allah (45) says:

€So admonish [O Muhammad], for you are but sent to admonish;you
have no power over them.} (al-Ghdshiyah 88: 21-22)
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18:7. Verily We have made all that is on earth as an adornment for it,
in order to test them [humankind] and see which of them are
best in conduct.

18:8. And verily We will reduce all that is on it to a barren wasteland.

Here Allah tells us that He has made all that is on the face of
the earth, delicious food and drink, fine dwellings, trees, rivers,
crops, fruits, beautiful scenery, elegant gardens, enchanting voices,
delightful images, gold and silver, horses and camels, and so on —all
of that Allah has made as an adornment for this realm, and as a trial
and test.

¢in order to test them [humankind] and see which of them are best
in conduct} that is, the most sincere and correct in deeds. Yet despite
that, Allah will cause all the things mentioned here to diminish, vanish
and come to an end, and the earth will become a barren wasteland, all
its pleasures gone, its rivers cut off, all traces of goodness disappeared
and its delights vanished. This is the reality of this world, which Allah
has made clear to us as if we could see it with our own eyes. He warns
us against being deceived by it, and encourages us to seek the realm
where delights will last forever and the one who reaches it will be
blessed; all of that is out of mercy towards us. Those who look at
this world as it appears to be, without looking at its reality, will be
deceived by its adornments and finery, so they will live in this world
like animals, enjoying it like grazing cattle, not paying any attention
to the rights of their Lord or caring to know Him; rather their main
focus is pursuit of worldly pleasures, regardless of how they attain
them or indulge in them. When death approaches such a person, he
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feels anxious because he is going to vanish and will no longer enjoy
its pleasures, and not because of his deeds of negligence and sin.

But the one who looks at the reality of this world, and understands
the purpose of it and of his own creation, will take from it that which
will help him to fulfil the purpose for which he was created, and he
will make the most of the valuable life that he has been given. So he
will regard this world as a place through which he passes, not a place
to settle down and have fun, for it is a place through which to travel,
not a place of final abode. So he strives hard to know his Lord, obey
His commands and do good deeds. This is the best status before Allah,
and he deserves from Allah all honour, pleasure and joy. He looks at
the reality of this world, whereas the one who is deceived looks only
at its outward appearance, and He strives for the sake of his hereafter,
whereas the one who wastes his time strives for worldly gain. What
a great difference there is between the two.
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18:9. Do you think that the people of the cave and the inscription®*
were more wondrous than Our other signs?

18:10. When the young men took refuge in the cave, they said: Our
Lord, bestow upon us mercy from Yourself, and guide us through
our ordeal.

34 The inscription (ar-rageem) was a tablet or plaque on which were written
the names and lineage of the people of the cave. (al-Jalalayn)
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18:11. Then We caused them to fall into a deep sleep in the cave for
many years.

18:12. Then We awoke them so that We might see which of the two
parties would best calculate the length of their stay [in the cave].

gDo you think that the people of the cave and the inscription
were more wondrous than Our other signs?§ This appears in the
form of a question, but what is meant is a negatory statement and
instruction not to think that the story of the people of the cave and
what happened to them was something unprecedented among the
signs of Allah, or that it was a brilliant sign of His wisdom that was
unique and unparalleled. Rather Allah (4g) has sent many wondrous
and amazing signs that were akin to the signs of the people of the
cave, and even greater than that. And Allah is still showing His slaves
signs in the universe and in their own selves, through which truth
becomes distinct from falsehood, and guidance from misguidance.
This negatory statement does not mean that the story of the people
of the cave was not a wonder, for it is one of the wondrous signs of
Allah; rather what is meant is that there are many such wonders,
therefore limiting our amazement and wonder to this story only, to
the exclusion of others, is a sign of lack of knowledge and reason.
Rather the believer should think of all the signs of Allah that Allah
calls people to reflect upon, for that is the key to faith and the way to
attain knowledge and certainty.

Allah describes them as g€people of the cave and the inscriptionj —
which was a plaque on which their names and their story were written
— because they stayed in that cave for a long time.

Then Allah tells us their story in brief, followed by more details.

¢ When the young men took refuge in the cave} with the aim
of seeking protection for themselves and keeping away from the
persecution of their own people,
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€they said: Our Lord, bestow upon us mercy from Yourselfp that is,
make us steadfast, protect us from evil and help us to do good.
¢and guide us through our ordeal} that is, make easy for us that which
is best for us, and put right all our affairs, both spiritual and worldly.
Thus they combined striving and fleeing from persecution to a place
where they could hide, with beseeching Allah and asking Him to help
them in their ordeal, and demonstrating that they were not relying on
themselves or on other people.

Hence Allah answered this supplication and saved them by means
of something they never reckoned on.
g§Then We caused them to fall into a deep sleep in the cave for many
years}, that is, three hundred and nine years. By means of the sleep
mentioned, their hearts were protected from confusion and fear, and
they were also protected from their people, so that they might become
a clear sign.

g§Then We awoke them} from their sleep

¢so that We might see which of the two parties would best calculate
the length of their stay [in the cave]}. This is like the verse in which
Allah (45) says: €Similarly [as We caused them to sleep], We awoke
them so that they might question one anotherp (18: 19). Learning how
long they stayed there and reaching the right figure will lead one to
acknowledge the perfect might, wisdom and mercy of Allah (4%), for
if they had remained asleep, their story would not have been known
to anyone.
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18:13. We recount to you their story in truth: they were young men
who believed in their Lord, and We increased them in guidance.

18:14. We strengthened their hearts when they stood up and declared:
Our Lord is the Lord of the heavens and the earth. We will never
call upon any god besides Him; if we did, we would then have
uttered an abomination.

The details of the story begin here. Allah recounts the story to
His Prophet (3£) in truth, and there can be no doubt or confusion
concerning it.

gthey were young men who believed in their Lord} the word
translated here as §young mend appears in a plural form which
indicates that they were few, that is, less than ten in number. They
believed in Allah alone, with no partner or associate, unlike their
people.
gand We increased them in guidanced. In other words, because they
took the initiative and were guided to faith in the first place, Allah
increased them in guidance, which is beneficial knowledge and
righteous deeds, as He says elsewhere:

gAllah increases in guidance those who are guided. ..  (Maryam 19: 76)

€ We strengthened their hearts} that is, We gave them patience and
make them steadfast, and We instilled reassurance in their hearts in
that alarming situation. This was by Allah’s kindness towards them:
He enabled them to believe and be guided, and He granted them
patience, steadfastness and reassurance.

gwhen they stood up and declared: Our Lord is the Lord of the
heavens and the earth} that is, the One Who created us and granted
us provision, Who controls us and cares for us, is the Creator of the
heavens and the earth, the only One Who could create these mighty
creations, not those idols and images that do not create or grant
provision, and have no power to bring benefit or cause harm, or to
cause death, give life or bring about resurrection. They quoted the
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oneness of divine Lordship as evidence for the oneness of divinity,
hence they said:

¢ We will never call upon any god besides Him} that is, from among
created beings

dif we didp that is, if we called upon other gods besides Him, after we
have come to know that He is the Lord God and it is not permissible
or appropriate to worship any but Him

¢gwe would then have uttered an abomination} that is, something
that is far removed from truth. Thus they combined affirmation of
the oneness of Lordship and the oneness of divinity, and adherence
to that, with the declaration that He is true and all others besides Him
are false. This 1s indicative of their perfect knowledge of their Lord
and increased guidance from Allah.
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18:15. These people of ours have taken for worship gods other than

Him; why do they not bring any clear authority for what they

do? Who does greater evil than he who fabricates lies against
Allah?

Having mentioned what Allah had bestowed upon them of faith
and guidance, they then mentioned what their people were following,
of taking gods besides Allah. They resented them for that, and stated
that their people had no proof for that; rather they were extremely
ignorant and misguided.

g¢why do they not bring any clear authority for what they do?}
that is, proof and evidence for what they are following of falsehood,
but they can never do that; rather that is a fabrication against Allah
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on their part, and telling lies about Him, and this is the worst type of
wrongdoing. Hence Allah says: € Who does greater evil than he who
fabricates lies against Allah?§
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18:16. Now that you have withdrawn from them and all that they
worship, except Allah, take refuge in the cave; your Lord will
shower His mercy upon you and will make fitting provision for

you in your situation.

They said to one another: As you have withdrawn from your people
both physically and in religious terms, there is nothing left but to
be saved from their evil and to take measures that will lead to that.
That is because they had no way of fighting them and they could not
remain among them when they were following a religion other than
theirs.

gtake refuge in the cave} that is, go and hide there
gyour Lord will shower His mercy upon you and will make fitting
provision for you in your situation.

As stated above, Allah tells us that they called upon Him, saying:
¢Our Lord, bestow upon us mercy from Yourself, and guide us through
our ordeal (/8: 10). Thus they combined the declaration that they had
no power or strength, turning to Allah to take care of them and praying
for that, with trusting that Allah would do that. So it is no wonder that
Allah showered His mercy upon them and made fitting provision for
them in that situation. He preserved their religious commitment and
physical well-being, made them a sign to His creation and made their
name renowned, which was part of His mercy towards them. He made

sunniconnect.com



344 I Tafseer as-Sa ‘di Juz’ 1S

things easy for them, so that even the place where they slept was the
most appropriate for their situation. Hence He says:
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18:17. You would have seen the sun, when it rose, declining to the right
from their cave, and when it set, turning away from them to the
left, while they were in the spacious part of it. That was one
of the signs of Allah. He whom Allah guides is rightly guided,;
but he whom Allah causes to go astray, for him you will find
no guardian to guide him.

18:18. You would have thought they were awake, although they were
sleeping. We caused them to turn over, onto their right and
left sides, while their dog lay at the cave’s entrance with legs
outstretched. If you had seen them, you would certainly have
turned and fled, filled with fear of them.

Allah protected them from the sun by making available to them a
cave where, when the sun rose, it declined to the right away from it,
and when it set, it turned away from it to the left, so its heat did not
touch them and cause damage to their bodies.
¢while they were in the spacious part of it} that is, of the cave, namely
a wide part of it. That was so that fresh air and breezes could reach
them, thus taking away any staleness and protecting them from such
discomfort as would exist in a narrow space, especially as they stayed
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there for a long time. This is one of the signs of Allah that point to
His power and His mercy towards them, and how He answered their
prayers and guided them, even in this situation. Hence He says:
§He whom Allah guides is rightly guided that is, there is no way to
attain guidance except from Allah, for He guides to all that is best in
both realms (this world and the hereafter).

¢§but he whom Allah causes to go astray, for him you will find no
guardian to guide him} that is, you will not find anyone to care for
him or control his affairs in a way that is good for him, or to show him
the way to goodness and success, for Allah has decreed misguidance
for him, and none can put back His decree.

¢ You would have thought they were awake, although they were
sleeping} that is, if you had seen them, you would have thought
they were awake, when in fact they were asleep. The commentators
said: that is because their eyes were open, so that they would not be
damaged, so the one who looked at them would have thought that
they were awake, although they were asleep.

§We caused them to turn over, onto their right and left sides}
this was also to protect their bodies, for the earth naturally consumes
bodies that are in direct contact with it. But by the decree of Allah,
He caused them to turn over onto their right and left sides, as much
as was needed to prevent the earth causing damage to their bodies.
Allah (45) was able to protect them from the earth without turning
them over, but He is Most Wise, and He wanted His universal laws
to be consistent and for causes and effects to remain in place.

gwhile their dog lay at the cave’s entrance with legs outstretched}
that is, the dog that was with the people of the cave experienced
the same as they did of sleep, as he was guarding them, lying at the
entrance to the cave with his legs outstretched. This has to do with
their protection from the earth. As for their protection from other
people, Allah tells us that He protected them by means of fear, as He
surrounded them with an atmosphere of fear so that if anyone had
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come across them, his heart would have been filled with fear, and he
would have turned and fled. This is what helped them to remain there
for so long without anyone coming to know of them, even though they
were very close to the city. The evidence that they were so close is
that when they woke up, they sent one of their number to buy some
food for them from the city, whilst they stayed there and waited for
him. This indicates that they were very close to the city.
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[8:19. Similarly [as We caused them to sleep], We awoke them so that
they might question one another. One of them said: How long
have you been here? They said: We have been here for a day, or
part of a day. They said: Your Lord knows best how long you
have been here. Let one of you go to the city with this silver of
yours, and find out which is the best food [to be had] and bring
some to you. But let him be cautious and not let your presence
be known.

a4
L

18:20. For if they find out about you, they will stone you or force you
to return to their religion, and in that case you will never prosper.

¢Similarly [as We caused them to sleep], We awoke them}p from
their lengthy sleep
¢so that they might question one another} that is, so that they might
discuss how long they had actually stayed there.
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¢One of them said: How long have you been here? They said:
We have been here for a day, or part of a dayl. This was based
on speculation on the speaker’s part. It is as if they were confused
and uncertain about the length of their stay, hence §They said: Your
Lord knows best how long you have been herej. Thus they referred
knowledge of the matter to the One Whose knowledge encompasses
all things, in general terms and in detail.

Perhaps after that Allah (45) informed them of how long they had
remained there, because He awoke them so that they might question
one another, and He tells us that they did question one another and
give their answers to the best of their knowledge, but at the end of
their discussion they were still uncertain. But Allah must have told
them the certain answer, and we know that because of the reason why
He awoke them, for He would not have done that with no purpose.
By His mercy towards the one who seeks the truth in matters that
he should learn about and strive for that purpose as much as he can,
Allah will clarify matters for him. Moreover we know this from a
subsequent verse in which Allah says: § Thus We caused them to be
discovered, so that the people might know that the promise of Allah
is true and that there can be no doubt about the Hour (/8: 21). If
knowledge concerning the length of their stay was not certain, there
would not have been a sign or evidence for what is mentioned (in /8:
21, namely the Hour).

Moreover, when they questioned one another, and there happened
that of which Allah tells us, they sent one of their number with their
silver — that is, the dirhams that they had with them — to buy some
food for them to eat from the city that they had left, and they instructed
him to choose the best and most delicious food, and to be cautious
and exercise stealth when going there, buying it and coming back,
so that no one would be aware of his presence or that of his brothers.

They also mentioned what they feared if people were to find out
about them, for one of two things would happen to them: either they
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would stone them and kill them in the worst manner, because of their
resentment towards them and their religion, or they would force them
to give up their religion and go back to the people’s religion, in which
case they would never prosper; rather they would lose their religion
and would lose out in this world and the hereafter.

From these two verses we learn a number of things:

e It isencouraged to seek knowledge and discuss it, because Allah
awoke them for that purpose.

e The proper etiquette to follow in the event of being uncertain
about an issue of knowledge; it should be referred to someone
who knows about it, and we should not go beyond what we
know.

e [t is valid to delegate someone to buy and sell on behalf of
another person, and to have partners in doing so.

e It is permissible to eat good and delicious food, so long as that
does not go to the extent of extravagance that is prohibited,
because Allah tells us that they said: €and find out which is
the best food [to be had] and bring some to youis (/8: 19). This
applies especially if a person is used to that and nothing else
will suit him. Perhaps this is the evidence for many of the
commentators who suggested that these people were the sons
of kings, because they told him to bring the best food, that is
usually eaten by rich and prominent people.

e It is encouraged to be cautious and keep a low profile, and
to keep away from places where one could be persecuted
for religious reasons, using discretion and concealing any
information about oneself and one’s fellow believers. These
young men were very devoted to their religion and they fled
from religious persecution, leaving their homeland for the sake
of Allah.

e Allah tells us how evil could lead to harm and corruption, that
should make one hate it and keep away from it. This is the way
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of the believers of earlier and later generations, because they
said (if the disbelievers forced them to recant their faith): §and
in that case you will never prosperp (/8: 20).
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18:21. Thus We caused them to be discovered, so that the people might
know that the promise of Allah is true and that there can be no
doubt about the Hour, at a time when they were disputing among
themselves concerning the matter [of resurrection]. Some said:
Build a structure over them; their Lord knows best about them.
Those who prevailed in the matter said: We will surely build a
place of worship over them.

(\

Here Allah tells us that He caused the people to find out about
the people of the cave. That — and Allah knows best — came about
after they had woken up and sent one of their number to buy food for
them, and they instructed him to be cautious and keep a low profile.
But Allah willed something that was in the people’s best interests,
and would increase the reward (of the people of the cave), which was
that the people would see in them a visible sign of Allah, to show
that the promise of Allah is true, beyond any shadow of doubt, and
it is not something far-fetched or unlikely, after the people had been
disputing about the matter, some of them believing in the promise of
resurrection and requital, whilst others denied it. Thus Allah caused
their story to increase the believers in insight and certainty, and to
establish proof against those who denied it, and the people of the cave
attained reward for that.
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Allah caused the story to become well known, and He raised them
in status until they were held in high esteem by those who discovered
them, who said: §Build a structure over themp. Allah knows best
about them and what their ultimate fate will be.

¢ Those who prevailed in the matterp — who were the people
in authority — ¢said: We will surely build a place of worship over
themp where we will worship Allah and remember their story and
what happened to them. This is something that is not allowed, as the
Prophet (3£) forbade it and criticised those who do it. The fact that
it is mentioned here does not mean that it is not blameworthy. Rather
the context here has to do with veneration of the people of the cave
and praise for them, and tells us that the respect of those who found
out about them reached such a level that they decided to build a
place of worship over them, after the people of the cave had been so
afraid of their own people and had taken precautions to avoid being
discovered, then matters turned out as you see.

This story tells us that whoever flees from persecution for the sake
of his religion, Allah will protect him from that; whoever strives to
maintain his well-being, Allah will grant him that; whoever seeks
refuge with Allah. Allah will grant him refuge and cause him to be
a means of guidance for others; whoever puts up with humiliation
for His sake, seeking His pleasure, the ultimate consequences will
be high status for him that will be achieved in a manner that he does
not expect.

¢...and that which is with Allah is best for the righteous. (4! ‘Imrdn
3:198)
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18:22. Some will say: There were three of them, their dog being the
fourth. Others will say: There were five of them, their dog being
the sixth, guessing at the unseen. And others will say: There were
seven of them, their dog being the eighth. Say [O Muhammad]:
My Lord knows best their number. None but a few have any real
knowledge of them. So do not enter into discussion with them
about them except in a brief and polite manner, or ask any one
of them concerning them.

Here Allah tells us of the differences of opinion among the People
of the Book regarding the number of the people of the cave. This
difference stemmed from guesswork about a matter of the unseen,
and their speaking about something of which they had no knowledge.
There were three views among them:

Some of them said that there were three of them, with their dog
being the fourth. Others said that there were five of them, with their
dog being the sixth. After mentioning these two views, Allah tells
us that they were guessing at the unseen, which indicates that they
were incorrect.

And some of them said that there were seven of them, with their
dog being the eighth. This — and Allah knows best — is the correct
view, because Allah stated that the first two were wrong, but He did
not state that this was wrong, which indicates that it is correct.

This is a kind of dispute which is of no benefit, because knowing
how many they were does not serve any interest for people, whether
spiritual or worldly, hence Allah (45) says: €My Lord knows best
their number. None but a few have any real knowledge of them
and they are the ones who got it right and knew that they got it right.
€So do not enter into discussion that is, do not argue or debate

sunniconnect.com



352 I Tafseer as-Sa'di Juz' 15

gwith them about them except in a brief and polite manner} that is,
based on knowledge and certainty, which should also serve a purpose.
As for arguing that is based on ignorance and guesswork at the unseen,
in which there is no benefit — either because the person arguing is
stubborn, or the issue is unimportant and there is no religious benefit
in knowing about it, such as the number of the people of the cave,
and so on — then arguing a great deal about it or discussing it on an
ongoing basis is a waste of time and could damage relationships
among people for no good reason.

gor ask any one of them$ namely the People of the Book

gconcerning themj namely the people of the cave. That is because
what they say about them is based on guessing at the unseen and
speculation that does not serve any real purpose or lead to any
certainty. This indicates that it is not allowed to seek fatwas from
one who is not fit to issue fatwas, either because he does not have
sufficient knowledge concerning the issue asked about, or because he
is careless in his talk and may give any answer, as he has no fear of
Allah to deter him from doing so. As it is forbidden to ask questions
of such a person, it is more appropriate that the person himself should
be forbidden to answer questions (because he is ignorant).

This verse also indicates that it may be forbidden to ask a person
about some things and not others, so he may be asked about that of
which he has knowledge, but not other matters, because Allah did not
forbid us to ask them questions in all cases; rather He only forbade
us to ask them about the story of the people of the cave and similar
matters.
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18:23. Never say of anything: I will surely do that tomorrow,

18:24. without adding: If Allah wills. And remember your Lord if
you forget,> and say: I hope that my Lord will guide me to
something closer to right guidance than this [matter concerning
which I forgot to say: If Allah wills].

This prohibition is like others; although it was addressed to
the Messenger () for a specific reason, it is also applicable to
all accountable individuals. Allah forbade the individual to say,
concerning matters in the future, €I will surely do thatp without also
mentioning the will of Allah. This is so as to avoid falling into error,
which is speaking of the unseen future without being certain as to
whether he will do it or not, or whether it will happen or not. That is
because failing to say “if Allah wills” is attributing the action to the
will of the individual, independently of Allah, and that is not allowed,
because the will is all Allah’s.

gBut you cannot will it unless Allah, the Lord of the worlds, so wills
it.} (at-Takweer 81: 29)

Moreover, mentioning the will of Allah makes things easier, brings
barakah (blessing) and is a means of seeking the help of one’s Lord.

But because people are only human, they will inevitably sometimes
forget this and not mention the will of Allah (by saying “if Allah
wills”). Therefore Allah instructs the individual to say it after that,
when he remembers, so as to do what is required and ward off what
one seeks to avoid.

From the general meaning of the words ¢ And remember your
Lord if you forgetp we understand that it is enjoined to remember
Allah when one forgets, because that will alleviate forgetfulness and

35 What is meant is that if you realise that you said something you wanted
to do in the future without saying “if Allah wills (in sha’ Alldh)”, you
should say this phrase when you realise that, even if that is after a while.
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cause the individual to remember what he forgot. Similarly, the one
who forgets to remember Allah is instructed to remember his Lord,
and not to be among the negligent.

Because the individual needs Allah to help him and guide him
to what is right, and protect him from falling into error in word and
deed, Allah instructs him to say: €1 hope that my Lord will guide me
to something closer to right guidance than this [matter concerning
which I forgot to say: If Allah wills]}. Thus He instructs him to
call upon Allah and put his hopes in Him, and trust Him to guide
him to that which is closer to right guidance. No wonder that if a
person is like this, then he does his utmost and tries hard to seek
guidance and the right path, he deserves to be helped and guided,
and to receive divine aid that will help him to do the right thing in all
his affairs.
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18:25. They remained in their cave for three hundred years, plus nine.

18:26. Say: Allah knows best how long they remained there. To Him
belongs [knowledge of] all that is unseen in the heavens and
on earth. How well He sees and how well He hears! Besides
Him they have no protector, and He allows none to share in His
decree.

Having forbidden the Prophet (#2) to ask the People of the Book
about the issue of the people of the cave — because they have no
knowledge of that, but Allah is the Knower of the unseen and the seen,
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the Knower of all things — He now tells him how long they stayed
there, and states that the knowledge of that is with Him alone, for
this i1s a matter of the unseen of the heavens and the earth, and only
He has knowledge of the unseen thereof. What He has told us about
it on the lips of His Messengers is the certain truth concerning which
there is no doubt, and whatever He did not inform His Messengers
of, no one in creation can know it.

gdHow well He sees and how well He hears!$ This is an expression
of admiration of the perfection of His hearing and seeing, which
encompass all that can be heard and seen. This comes after the
statement that His knowledge encompasses all that can be known.

Then Allah tells us that He alone is the protector in a general
sense and in a specific sense, for He is the only One Who takes care
of and is in control of all of creation, and Who protects His believing
slaves, bringing them forth from the depths of darkness to the light,
guiding them to that which is easy and protecting them from that
which is difficult and hard. Hence He says: §Besides Him they have
no protectorj that is, it is He Who protected and took care of the
people of the cave, by His kindness and generosity, and He did not
leave them to the care of any of His creation.

gand He allows none to share in His decree} this includes His
universal decree and His religious decree. He is the One Who is in
control of His creation, in terms of His will and decree, creation and
control, and He is the One Who rules over them in terms of commands
and prohibitions, reward and punishment.

Having stated that the unseen of the heavens and the earth belong
to Him, so no created being has any way of knowing that except
through the way in which He has informed His slaves of it — which
is this Qur’an which tells a great deal about unseen matters — Allah
(4¢) then instructs us to focus on the Qur’an:
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18:27. Recite [and follow] what has been revealed to you [O
Muhammad] of the Book of your Lord; none can change
His words, and none will you find as a refuge other than
Him.

Recitation requires following; in other words, follow what Allah
has revealed to you by knowing and understanding its meanings,
believing the stories mentioned therein, and complying with its
commands and prohibitions, for it is a great Book of which no
one can change the words. It does not change because it is true
and just, and because it reached the utmost level of beauty and
eloquence.

g§The word of your Lord is perfect in truth and justice...P (al-An‘dm
6:115)

Because it is perfect, it is impossible for it to change. If it were
imperfect, it would be exposed to change, to a greater or lesser extent.
This i1s a commendation of the Qur’an and implicit encouragement
to focus on it.

¢and none will you find as a refuge other than Him} that is, you
will never find any other than your Lord to whom you may turn.
Once it has become clear that He is the only One to turn to in all
one’s affairs, this indicates that there is no other option but to worship
Him alone and pray to Him at times of ease and of hardship, for He
is the only One Who is needed in all situations and the only One to
be asked for all one’s needs.
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18:28. Content yourself with [the company of] those who call upon their
Lord every morning and aftermoon, seeking His Countenance,
and do not turn your eyes away from them, desiring the
adornment of the life of this world. And do not obey him whose
heart We have made heedless of Our remembrance, who follows

his own whims and desires, and is reckless in his deeds.

Here Allah (45) instructs His Prophet Muhammad (&) — and
others who are also subject to divine commands and prohibitions — to
content themselves with the believers who are obedient and always
remember Allah.

gthose who call upon their Lord every morning and afternoon}
that is, at the beginning and end of the day, seeking thereby the
Countenance of Allah. He describes them as worshipping Him
sincerely, which implies that one should keep company with good
people and strive to make oneself content with their company and
mix with them, even if they are poor, because there are many benefits
in keeping company with them.

gand do not turn your eyes away from them} that is, do not
overlook them and turn your gaze away from them.

gdesiring the adornment of the life of this worldj, for that is
harmful and is of no benefit, and it may undermine one’s religious
interests, because it leads to being attached to this world and focusing
one’s ideas and thoughts on it, which leads to the heart losing interest
in the hereafter. That is because the adornment of this world is pleasing
to the onlooker and bewitches the mind, which in turn distracts the
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heart from the remembrance of Allah and causes it to focus on
pleasures and desires. This will cause him to waste his time and will
cause his affairs to be in disarray, and it will lead to eternal loss and
everlasting regret. Hence Allah says: € And do not obey him whose
heart We have made heedless of Our remembrance}, so he becomes
heedless of Allah, and He punishes him by making him heedless of
His remembrance.

gwho follows his own whims and desiresj that is, he becomes a
follower of his own whims and desires and strives to get whatever he
desires, even if that leads to his doom and loss, for he takes his own
whims and desires as his god, as Allah (45) says elsewhere:

#Have you seen the one who takes his own whims and desires as
his god, whom Allah causes to go astray despite his knowledge. ..}
(al-Jathivah 45: 23)

gand is reckless in his deedsp that is, with regard to his own
interests. Allah forbids obeying such a person, because he only calls
to that which 1s bad.

This verse indicates that the one who should be obeyed and who
should be a leader of people is the one whose heart is filled with
love for Allah, and that is reflected in his speech, so he constantly
remembers Allah and seeks the pleasure of his Lord, and he gives
precedence to that over his whims and desires. By doing so he is
making the most of his time; his affairs are in order, his deeds are
righteous and he calls people to that which Allah has blessed him with.
Thus he deserves to be followed and to be made a leader.

The contentment mentioned in this verse is contentment and
patience in obeying Allah, which is the highest level of contentment
and patience. By achieving that, other types of contentment and
patience may also be achieved.

This verse indicates that it is encouraged to remember Allah, call
upon Him and worship Him at both ends of the day, because Allah
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praised people for doing that, and every time Allah praises the doer
of an action, this indicates that Allah loves this action, and if He loves
it, then He enjoins it and encourages people to do it.
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18:29. Say: This is the truth from your Lord. So let him who will,
believe; and let him who will, disbelieve. For the wrongdoers
We have prepared a fire which will encompass them like the
walls of a pavilion. If they cry for help, they will be given water
like boiling oil that will scald their faces. What a dreadful drink,

and what a miserable resting-place!

18:30. As for those who believe and do righteous deeds, verily We will
not cause the reward of those who do good to be lost.

18:31. They will have gardens of perpetual abode through which
rivers flow. They will be adomed therein with bracelets of gold
and will wear green garments of fine silk and heavy brocade,
reclining therein on couches. What an excellent reward, and
what a pleasant resting-place!

That is, say to the people, O Muhammad (3¢£): This is the truth
from your Lord. In other words, guidance has become distinct from
misguidance, and the attributes of those who are blessed have become
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distinct from the attributes of those who are doomed, by means of
what Allah has explained on the lips of His Messenger (3). Once
the truth has become clear and there is no doubt or confusion left
concerning it, then €let him who will, believe; and let him who will,
disbelieved. In other words, there is no option left but to follow one
of the two paths, according to whether one is guided or not. Allah
has given man free will, by virtue of which he may either believe
or disbelieve, and choose either good or evil. Whoever believes has
been guided to that which is right, and whoever disbelieves, proof has
been established against him. No one is to be compelled to believe,
as Allah (45) says elsewhere:

gLet there be no compulsion in religion; truth stands out clear from
eITor. .. (al-Bagarah 2: 256)

The words €So let him who will, believe; and let him who will,
disbelieve} are not to be understood as giving permission for both
options; rather that is a threat and a warning to those who choose
disbelief after the matter has been explained perfectly. By the same
token, these words do not mean that the believers should give up
fighting the disbelievers.

Then Allah (45) mentions the final destination of the two groups.
¢For the wrongdoersj because of their disbelief, evildoing and sin
¢We have prepared a fire which will encompass them like the
walls of a pavilion} that has no windows or exit, and there is no
way to escape from it, and they will be burned by the exceedingly
hot fire.

¢1f they cry for helpp that is, if they ask for a drink to extinguish
the severe thirst that they experience
¢they will be given water like boiling oil} or like molten lead, because
of its extreme heat
¢that will scald their faces} so how about their innards? Allah (4g)
says elsewhere:
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¢...and scalding water will be poured over their heads, which will
cause their insides and their skins to melt. They will be lashed with
rods of iron.¥ (al-Hajj 22: 19-21)

§What a dreadful drinkj that they wanted to quench their thirst
and reduce the punishment somewhat, but it will increase their thirst
and make the punishment more severe
#dand what a miserable resting-placed the fire will be. This is a negative
description of the fire, highlighting what a bad place it is in which
to rest, for there will be no rest there; rather it is a harsh and severe
punishment that will not be reduced even for a short while. There
they will lose all hope and will despair of all goodness, and the Most
Merciful will forget them in their punishment, as they forgot Him.

Then Allah tells us about the other group: §As for those who
believe and do righteous deeds} that is, they combined belief in Allah,
His angels, His Books, His Messenger, the Last Day and the divine
decree, both good and bad, with righteous deeds, both obligatory and
recommended
gverily We will not cause the reward of those who do good to be
lost. Good deeds are those which are intended for the sake of Allah,
in accordance with the teachings of Islam. These are the good deeds
which Allah will not cause to be lost in the slightest; rather He will
preserve them for those who do them, and He will reward them in
full, according to their deeds and by His grace and kindness. He
describes their reward in the following verse: §They will have gardens
of perpetual abode through which rivers flow. They will be adorned
therein with bracelets of gold and will wear green garments of fine
silk and heavy brocade, reclining therein on couchesj that is, those
who are described above as having faith and doing righteous deeds
will have lofty gardens with many trees and rivers that flow beneath
those elegant trees, and fine dwellings. Their adornment therein will
be gold and their garments will be of green silk and heavy brocade of a
soft type, and they will be reclining on adorned couches covered with

sunniconnect.com



362 I Tafseer as-Sa ‘di Juz'ls

fine cloth. The fact that they will be reclining on couches is indicative
of perfect relaxation and the absence of tiredness and exhaustion; they
will have servants who will bring them whatever they desire, and to
complete the blessing they will abide therein for ever and ever.

This splendid abode will be €an excellent reward for those who
strove hard, and ¢a pleasant resting-placep in which they will rest and
enjoy all that it contains of whatever their hearts desire and their eyes
delight in of happiness and joy, never-ending pleasure and blessing.
What resting-place could be better than an abode in which the least
of its inhabitants may walk in his domain and in what Allah has
blessed him with of palaces and gardens, for two thousand years,
never thinking that there is any bliss greater than this, as he was
given all that he wished for and there was added to that other things
that may never have crossed his mind. Moreover, their bliss will be
eternal, constantly increasing in beauty and quality. We ask Allah, the
Most Generous, not to deprive us of the best of what He has of bliss
because of the negative consequences of our shortcomings and sins.

This and similar verses indicate that the adornment is for both
males and females, as was mentioned in the saheeh hadiths, because

it is mentioned in general terms: €They will be adorned. The same
also applies to silk and the like.
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18:32. Present to them the example of two men: to one of them We

gave two gardens of grapevines and surrounded them with date
palms, with a comfield lying in between.
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18:33. Each garden brought forth its produce and did not fail to yield
its best, and We caused a stream to flow through them.

Here Allah says to His Prophet (32): Present to the people the
example of these two men, the one who was grateful for the blessings
of Allah and the one who was ungrateful, and their conduct, words
and deeds, and what resulted from that of punishment and reward in
this world and the hereafter, so that they may pay heed and learn a
lesson from them and what happened to them. There is no benefit in
knowing the identity of the two men, or the time or place in which
they lived, and that does not help one to reach the right conclusion.
The lesson may be learned from their story alone, and mentioning
other details would be superfluous. One of these two men was the
one who was ungrateful for the immense blessings of Allah. Allah
gave him two beautiful gardens of grapevines,

gand surrounded them with date palmsj that is, in these two
gardens there were all kinds of fruits, especially the noblest of
trees and plants, namely the grapevine and the date palm. The
grapevines were in the middle of the garden, with the date palms
surrounding them; this gave the gardens a beautiful and elegant
look, and exposed the trees and date palms to the sun and wind,
which enabled the fruit to reach maturity, ripening and taking shape.
In addition to that, between the two gardens there was a cornfield.
There is nothing left to know about them except to say: how were
the fruits of these two gardens and did they have sufficient water for
irrigation?

Allah (45) tells us that each of the gardens €brought forth its
producep that is, its fruits and crops, in abundance and €did not fail
to yield its best$. In addition to that, there was a stream running freely
through them, bringing a lot of water.
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18:34. So he was a man of wealth. He said to his companion, as he
was conversing with him: I am wealthier than you and have a

greater entourage.

18:35. He went into his garden, having thus wronged himself, and said:
I do not think that this will ever perish,

18:36. Nordo I think that the Hour will ever come. Even if [ am brought
back to my Lord, I will surely find a better place than this.

So that man §was a man of wealth. The word translated here as
gwealth} appears (in the original Arabic) in the indefinite form, which
implies a great deal of wealth. His two gardens produced their full
potential of fruits and crops; their trees began to bend under their load
and never suffered from any blight or problem. This is the ultimate in
worldly adomments and pleasure with regard to agriculture, therefore
this man was deceived by it; he began to boast insolently and he forgot
about the hereafter.

As the owner of the two gardens was conversing about some
ordinary matters with his companion, who was a believer, he began
to boast to him, saying:
€1 am wealthier than you and have a greater entouragep. He was
proud of his great wealth and the power of his supporters, including
his slaves, servants and relatives. This was ignorance on his part, for
what pride can there be in external matters that are not indicative of
any virtue, whether psychological or moral? Rather it is more like the
pride of a young boy in wishes that have no basis in reality.
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Moreover, he did not stop at boasting in this manner to his
companion, until he showed his ignorance and wrongdoing, as he
went into his garden, €and said: I do not think that this will ever
perishd that is, diminish and come to an end. He was content and
pleased with this world, and he denied the resurrection and said:
¢§Nor do I think that the Hour will ever come. Even if [ am brought
back to my Lord}, let us suppose for the sake of argument, €I will
surely find a better place than this} that is, He will give me something
better than these two gardens. This can only have been one of two
things: either he knew the reality of the matter, so he said these words
by way of mockery and ridicule, which further increased his disbelief
and ingratitude, or this is what he really thought, in which case he
was the most ignorant of people, with the least share of reasoning
and intellect. What connection can there be between what one is
given in this world and what one will be given in the hereafter, such
that one might think, on the basis of ignorance, that the one who is
given bounty in this world will necessarily be given bounty in the
hereafter? Rather what is usually the case is that Allah keeps worldly
gains away from His close friends and chosen ones, whilst granting
such things in abundance to His enemies, who have no share in the
hereafter. What appears to be the case here is that this man knew the
reality of the matter, but he said these words by way of mockery and
ridicule, based on the fact that Allah says: §He went into his garden,
having thus wronged himself}. The fact that he is described as having
wronged himself when he went into his garden, as a result of what

he had said (to his companion), indicates that he was stubborn and
obstinate.
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18:37. His companion said to him, in the course of his conversation
with him: Do you disbelieve in the One Who created you from
dust, then from a drop of semen, then fashioned you into a man?

18:38. But as for me, [I say that] He is Allah, my Lord, and I will not
associate anyone with my Lord.

His believing companion said to him, advising him and reminding
him of his original state, as Allah has created him in this world: €Do
you disbelieve in the One Who created you from dust, then from a
drop of semen, then fashioned you into a man?} For it is He Who
has blessed you by bringing you into existence and providing for
you, and He continued to shower you with His blessings and caused
you to develop and grow until you became a man, in perfect physical
shape and with complete mental faculties. Thus He made the means
available to you and bestowed upon you the blessings of this world.
So what you possess of worldly wealth was not gained by means
of your own strength and power; rather it was by the blessings that
Allah (4¢£) has bestowed upon you. So how can it be fitting for you to
disbelieve in and be ungrateful to Allah Who created you from dust,
then from a drop of semen, then He fashioned you into a man? How
can you deny His blessings and claim that He will not resurrect you,
and that if He does resurrect you, He will give you a better garden
than this? This is not appropriate and it is not right.

Hence, when his believing companion saw his attitude and how
he was persisting in disbelief, ingratitude and transgression, he told
him about himself. by way of expressing his gratitude to his Lord
and announcing his belief, at a time when he was hearing specious
arguments and doubts: §But as for me, [I say that] He is Allah, my
Lord, and I will not associate anyone with my Lord}. So he affirmed
His Lordship and that He is the only Lord, and he committed himself
to obeying and worshipping Him alone, and pledged that he would
not associate any created being with Him.
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Then he told his companion that the blessing that Allah had
bestowed upon him of faith and Islam — even though he had little
wealth and few children — was the true blessing and that anything
other than that was liable to diminish and vanish, then the punishment
would come upon him, as he said:
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18:39. Why could you not have said, when you entered your garden:
Whatever Allah wills [will come to pass]; there is no power but
with Allah? Although you see me less than you in wealth and

children,

18:40. Yet my Lord may well give me something better than your
garden, and send upon [your garden] thunderbolts from heaven,
leaving it barren and slippery.

18:41. Or its water may disappear under the ground, so that you will
never be able to find it again.

18:42. And so all his produce was destroyed, and he began to wring
his hands in sorrow at the loss of what he had spent on it, as it
lay in ruins with all its trellises fallen in, saying: Would that I
had never associated anyone with my Lord!

18:43. He had none to support him against [the punishment of] Allah,
nor was he able to help himself.
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18:44. In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcome.

That is, the believer said to his disbelieving companion: Although
you boasted to me about your great wealth and many children, and
you see that [ have less wealth than you and fewer children, that
which is with Allah is better and more lasting, and what is hoped for
of His goodness and kindness is superior to everything in this world
for which people compete.

gYet my Lord may well give me something better than your garden,
and send upon [your garden]js, because of which you transgressed
and were deceived
gthunderbolts from heaven} that is, as a punishment, with heavy
rain or otherwise
¢leaving it} as a result of that
gbarren and slippery} that is, with its trees uprooted, its fruits
destroyed, its crops drowned and its benefits disappeared.

¢Or its water} that is essential to its survival
gmay disappear under the ground, so that you will never be able to
find it again} that is, it may disappear in such a way that it cannot
be reached by digging with pickaxes or by any other means. The
believer prayed against his garden in anger for the sake of his Lord,
because it had deceived its owner and caused him to transgress and
be content with it. He did this in the hope that his companion would
turn back to his Lord, come to his senses and realise where he stood.

Allah answered his supplication, €so all his produce was destroyed}
that 1s, the punishment destroyed it and wiped it out, so that there was
nothing left of it. All the trees and their fruits, and all his crops, were
destroyed, and he regretted it deeply and was very sad.
gand he began to wring his hands in sorrow at the loss of what he had
spent on it} that is, because he had spent a great deal of his worldly
wealth on it, but when it was destroyed and vanished, he had nothing
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to compensate for it. He also regretted his ascription of partners to
Allah and his evil deeds, therefore he said: € Would that I had never
associated anyone with my Lord!}.

¢§He had none to support him against [the punishment of] Allah,
nor was he able to help himself} that is, when the punishment befell
his garden, he lost that which he had boasted about to his companion
when he said: €[ am wealthier than you and have a greater entourage j»
(18: 34). They did not ward off this punishment from him at all, at the
time when he needed them most, and he could not help himself. How
could he have helpers against the decree of Allah that He ordained
and brought to pass? For if the inhabitants of heaven and earth were
to come together to ward off anything of the decree of Allah, they
would not be able to do that.

It is not far-fetched to say that by the mercy and kindness of Allah,
the situation of this owner of the garden that was destroyed later
improved, and Allah enabled him to turn back to Him and come back
to his senses, and give up his rebellion and transgression. That is based
on the fact that he expressed regret for his ascription of partners to
his Lord, and that Allah took away from him that which had caused
him to transgress, and He punished him in this world. If Allah wills
good for a person, He hastens to punish him in this world. The grace
of Allah cannot be encompassed by human minds, and no one can
deny it except one who is an ignorant wrongdoer.

¢In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcome} that is, in that case —
when Allah sends His punishment upon those who transgressed and
gave precedence to the life of this world — and He honours those who
believed, did righteous deeds and gave thanks to Allah, and called
others to do likewise — it becomes clear that the only protection is
that of our True God. Whoever believes in Him and fears Him will be
protected by Allah, Who will bestow all kinds of honour upon him and
ward off all kinds of punishment and evil from him. But whoever does
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not believe in his Lord or take Him as an ally and protector will be a
loser in both spiritual and worldly terms. The reward of Allah in this
world and the hereafter is the best reward that anyone may hope for.

From this great story we learn a number of lessons, including the

following:

e We learn a lesson from the one on whom Allah had bestowed
worldly blessings, but that distracted him from the hereafter
and caused him to transgress and disobey Allah; those blessings
will ultimately vanish and disappear, and even if he enjoys them
for a little while, he will be deprived of them for a long time.

e Ifa person likes something of his wealth or offspring, he should
attribute this blessing to the One Who bestowed it upon him and
he should say, “Ma sha’Allah, la quwwata illa billah (Whatever
Allah wills {will come to pass]; there is no power but with
Allah)”. Thus his giving thanks to Allah will be a means for
the blessing of Allah to remain with him, because the believer
said to his companion: §Why could you not have said, when
you entered your garden: Whatever Allah wills [will come to
pass]; there is no power but with Allah?} (/8: 39).

e A person may console himself for missing out on the pleasures
and desires of this world by reminding himself of the good
things that are with Allah, because that believer said: ¢ Although
you see me less than you in wealth and children, yet my Lord
may well give me something better than your gardenj.

e Wealth and children are of no benefit if they do not help one to
obey Allah, as Allah (4g) says elsewhere:
¢1t is not your wealth or your children that bring you nearer to
Us; but those who believe and do righteous deeds — it is they
who will have a multiple reward for their deeds. ..} (Saba’34: 37)

e One may pray for destruction of the wealth of one who is
wealthy if it is the cause of his transgression, disbelief and loss,
especially if he thinks that because of his wealth he is superior
to the believers, and he boasts to them of that.
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The consequences of Allah’s protection or the absence thereof will
only become clear when the dust settles and recompense becomes
due. €In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcome} (/8: 44).
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18:45. Present to them the likeness of the life of this world: it is like
the rain that We send down from the heavens; by means of it,
all kinds of plants are brought forth from the earth, but soon
they become dry stubble scattered about by the wind. Allah has
power over all things.

18:46. Wealth and children are the adornment of the life of this world.

But righteous deeds of lasting merit bring a better reward with
your Lord and are a better source of hope.

Here Allah says to His Prophet (32£) first of all, and subsequently
to those who take up his position of teaching and calling people to
Allah: Present to the people the likeness of the life of this world,
so that they may understand its nature and know it properly, inside
and out, and then compare it with the hereafter, and give precedence
to that which is most deserving of being given precedence. For the
likeness of this world is that of rain that is sent down upon the earth
and it brings forth all kinds of beautiful plants at a time when their
beauty gladdens the hearts of onlookers and catches the eye of the
heedless. Then suddenly they become dry stubble scattered about
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by the winds, and those fresh green plants and blossoming flowers
disappear, and that splendid view vanishes, and the earth becomes
dusty and dry, causing the onlookers to lose interest in it and creating
alienation in their hearts.

This 1s how this world is: whilst the one who focuses on this world
is enjoying his youth, surpassing his peers, acquiring wealth, indulging
in physical pleasures, fulfilling his desires at all times and thinking
that this will continue for the rest of his life, suddenly death comes
upon him or he loses his wealth, and his happiness disappears and his
joy and pleasure vanish; he is faced with pain and anguish at the loss
of his youth, strength and wealth, and he is left with nothing except
his deeds, good or bad. At that time the wrongdoer will bite on his
hand with regret, when he realises the reality with which he is faced,
and he will wish to go back to this world, not to carry on fulfilling
his desires, but to make up for what he missed out on at the time of
negligence, by repenting and doing righteous deeds.

But the wise and prudent person who is rightly guided imagines
himself in this situation and says to himself: Imagine that you have
died, for you must inevitably die: which of the two situations would
you prefer? To be deceived by the adornment of this realm and
enjoying it in the manner of grazing animals, or to strive for that
realm where food and shade are always available, in which one will
have all that one desires and will enjoy all that delights the eye? Thus a
person may know whether he is guided or forsaken, winning or losing.

Hence Allah (45) tells us that wealth and sons are the adornment
of the life of this world, and they are no more than that; what will
remain and benefit a person, bringing him joy, are righteous deeds
of lasting merit. That includes all acts of obedience, both obligatory
and recommended, having to do with the rights of Allah and the
rights of His slaves, such as prayer, zakdh, charity, Hajj, ‘umrah,
tasbeeh, tahmeed, tahleel, takbeer, reading Qur’an, seeking beneficial
knowledge, enjoining what is right, forbidding what is wrong,
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upholding ties of kinship, honouring one’s parents, fulfilling the rights
of wives, slaves and animals, and all acts of kindness towards people.
All of these are righteous deeds of lasting merit, and they bring a
better reward with Allah and are a better source of hope. Their reward
will remain and be multiplied for ever and ever, and that reward and
benefit are hoped for at the time of need. This is what people should
compete for and strive to attain.

Reflect on how Allah gives this likeness for this world and how it
will diminish, and He tells us that in it there are two types of things:

The first type is adornment that is enjoyed for a short while, then
it diminishes without bringing any benefit; rather it may in fact bring
harm — this refers to wealth and sons.

The second type will remain and bring eternal benefit; this is the
righteous deeds of lasting merit.
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18:47. And [remember] the day when We will remove the mountains
and you will see the earth as a levelled plain; We will gather
them all together and not leave any one of them behind.

18:48. They will be presented before your Lord in rows, [and He will
say]: Now you have come to Us as We created you the first

time, even though you claimed that We had not made any such
appointment for you.
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18:49. And the record of deeds will be placed [in their hands] and
you will see the evildoers filled with dread at what it contains.
They will say: Woe to us! What sort of record is this, that
leaves no deed, small or great, unaccounted for? They will
find all they did recorded there, and your Lord will not wrong
anyone.

Here Allah (35) tells us about the Day of Resurrection and what
it will bring of great terrors and dreadful hardship.

¢§And [remember] the day when We will remove the mountainsj
that is, He will remove them from their places and make them like
sand-hills, then He will make them like carded wool (¢f 701: 5), then
they will diminish and vanish, becoming like scattered dust, and the
earth will be levelled, becoming a smooth, flat plain in which there is
no depression or elevation (cf. 20: 106-107). Allah will gather together
all creatures on that earth, and He will not leave anyone but He will
gather him.

Indeed, He will gather together the first and the last from the
remotest deserts and the depths of the sea; He will bring them back
together after they were scattered and will restore them after they had
disintegrated, as a new creation, then they will be presented before
him in rows, so that He may check them, examine their deeds and
judge between them on the basis of His justice in which there is no
unfairness or injustice, and He will say to them: ¢Now you have
come to Us as We created you the first time} that i1s, without wealth,
without family, without tribe. They will have nothing with them except
the deeds that they did and whatever they earned of good or evil, as
Allah (4g) says elsewhere:

¢Now you have come to Us alone, as We created you the first time,
and you have left behind all that We had bestowed on you. We do
not see with you your intercessors who you claimed were entitled to
a share of your worship and devotion...§ (al-An‘am 6: 94)
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And here Allah will say, addressing those who denied the
resurrection, now that they have seen it with their own eyes: ¢€even
though you claimed that We had not made any such appointment for
youj that is, you denied the requital for deeds, and you rejected the
promises and warnings of Allah, but now you have seen it and tasted
it. At that point, the books of deeds that were written by the noble
angels will be brought, and people will feel a sense of alarm and
distress, and the evildoers will be filled with apprehension. When they
see their deeds written down, and their words and actions listed, they
will say:
¢ Woe to us! What sort of record is this, that leaves no deed, small or
great, unaccounted for?® That is, no mistake, small or great, has been
omitted without being written down and recorded; no deed, whether it
was done in private or in public, at night or by day, has been omitted.
¢ They will find all they did recorded therep and they will not be
able to deny it
¢and your Lord will not wrong anyonej. At that time they will be
requited and will be made to admit their deeds, and they will be
subjected to disgrace and punishment. That is because of what their
own hands sent on ahead of them, for Allah does not wrong His slaves;
rather they are not beyond His justice or grace.
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18:50. And [remember] when We said to the angels: Prostrate before
Adam, and they [all] prostrated except lblees. He was one of
the jinn, so he rebelled against the command of his Lord. Will
you then take him and his progeny as allies instead of Me, even
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though they are enemies to you? What a wretched exchange for
the wrongdoers!

Here Allah (3¢) tells us of the enmity of Iblees towards Adam
and his progeny. Allah instructed the angels to prostrate to Adam as
a sign of honour and respect, and in obedience to the command of
Allah, and they obeyed, gexcept Iblees. He was one of the jinn, so
he rebelled against the command of his Lord}s. He said:

¢...Should I prostrate before one whom You have created from clay?}
(al-Isra’17: 61)

— and:
¢...1 am better than he... P (al-A'rdf 7: 12)

Thus he manifested his enmity towards Allah and towards your
father and you, so how could you take him and his progeny, namely
the devils, €as allies instead of Me, even though they are enemies to
you? What a wretched exchange for the wrongdoers! That is, what
a bad choice they made for themselves by taking the Shaytan — who
does not enjoin anything upon them but obscenity and evil — as an ally,
instead of the Most Gracious, in alliance with Whom all happiness,
prosperity and success are to be found.

This verse encourages us to take the Shaytan as an enemy and
mentions that no one takes the Shaytan as an ally except a wrongdoer,
and what wrongdoing could be greater than that of one who takes his
real enemy as an ally and turns away from the Most Praiseworthy
Protector?

g Allah is the Protector of those who have faith; from the depths
of darkness He will lead them forth into light. As for those who
disbelieve, their protectors are the false gods; from light they will lead
them forth into the depths of darkness. ..} (al-Bagarah 2: 257)

And Allah (45) says:

¢...they will have taken the devils as friends and allies instead of
Allah...} (al-4'réf 7: 30)
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18:51. I did not call them [Iblees and his progeny] to witness [or
assist in] the creation of the heavens and the earth, nor even
the creation of their own selves; I do not seek the assistance of

those who lead people astray.

18:52. And [remember] the day when He will say: Call on My
[so-called] partners, as you claimed. They will call on them,
but they will not respond to them. And We will place between
them a barrier.

Here Allah (45) says: I did not call on these devils and these people
who have gone astray to witness €the creation of the heavens and
the earth, nor even the creation of their own selvesj that is, I did not
cause them to be present at that time, or consult them concerning it,
so how can they be creators of any of that? The Only One Who has
the power of creation and control, and Who has perfect wisdom in
governing creation, is Allah, the Creator of all things, Who controls
them according to His wisdom. So how could partners be ascribed
to Him from among the devils, who are taken as allies and obeyed as
Allah should be obeyed, when they did not create anything or witness
the creation of anything, and they did not assist Allah (4%) in that?
Hence He says: €1 do not seek the assistance of those who lead people
astrayj that is, I do not seek their help, for Allah does not need any
help in any matter. It is not appropriate or befitting for Allah to give
them any measure of control, for they are striving to mislead people
and oppose their Lord. Therefore what is appropriate is that they
should be kept far away and not be brought close.
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Having mentioned the situation of those who ascribe partners to
Him in this world, and declared that to be utterly invalid and those who
do such a thing to be ignorant and foolish, Allah now tells us about
their situation with their so-called partners on the Day of Resurrection.
Allah will say to them:
¢Call on My [so-called] partners} that is, according to your false
claim; otherwise, in fact, Allah has no partner on earth or in heaven.
He will say: Call them and let them benefit you and save you from
troubles.
¢They will call on them, but they will not respond to them} because
all power and sovereignty on that day will belong to Allah, and no
one will possess the slightest power to benefit himself or anyone else.
¢And We will place between them} namely the polytheists and the
so-called partners they ascribed to Allah
¢fa barrier® to separate them and keep them apart from one another.
At that point the enmity of the so-called partners towards those who
described them as such will become apparent, and they will reject
them and disavow them, as Allah (45) says elsewhere:

¢ When humankind are gathered [on the Day of Resurrection], they
[the so-called partners] will become their enemies and will reject their
worship of them.}» ral-4hgdf 46: 6)
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18:53. The evildoers will see the fire and will realise that they are
bound to fall into it, and will find no escape from it.

That is, on the Day of Resurrection, when the reckoning is complete
and each group of people becomes distinct on the basis of their deeds,
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and the punishment becomes due on the evildoers, they will see hell
before they enter it, and they will panic and become very anxious,
when they realise for certain that they will enter it.

gand will find no escape from it} that is, no way out and no one
to intercede for them without Allah’s permission. This is aimed at
scaring them in such a way that causes hearts to tremble.
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18:54. We have explained [the truth] to man in this Qur’an, discussing

different issues in various ways, but man is more than anything
argumentative.
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Here Allah (45) tells us of the greatness and majesty of the Qur’an
and how it encompasses all issues, explaining different matters in
different ways, highlighting all types of beneficial knowledge and
ways that lead to eternal bliss, and every way that protects against
evil and doom. It contains explanations of what is lawful and what
is prohibited, requital of deeds, encouragement and deterrents,
true stories that benefit the heart by strengthening faith and giving
reassurance and light. This dictates that one should surrender to this
Qur’an, accept it, follow it, obey the instructions contained therein,
and not dispute with it in any issue. Yet despite that, many people
argue about the truth after it has become clear, and they debate on the
basis of falsehood, seeking to undermine the truth. Hence Allah says:
¢but man is more than anything argumentative that is, in debates and
disputes concerning the Qur’an, even though that is not appropriate
and is not fair on his part. What makes man like that and causes
him not to believe in Allah is nothing other than wrongdoing and
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stubbornness; it is not due to any shortcomings in the proof and
evidence set out in the Qur’an.
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18:55. Nothing prevents people from believing, now that guidance has
come to them, or from seeking the forgiveness of their Lord,
except [their demand] that the fate of the earlier peoples should
come to them or that the punishment should appear before their

eyes.

That is, nothing prevents the people from believing, at a time
when guidance has reached them by means of which one may see the
difterence between guidance and misguidance, truth and falsehood,
and proof is established against them, so that it is not lack of clarity
that is preventing them from believing, rather wrongdoing and
transgression are preventing them from believing so that there is
nothing left except for their demand to be fulfilled, for such is the
way of Allah, in which He dealt with the earlier peoples: if they did
not believe then the punishment should be hastened for them or they
should see that the punishment is coming, and behold it face-to-face.
In other words, they should fear it and repent from their disbelief
before there comes the punishment that cannot be put back.
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18:56. We sent the Messengers only as bearers of good news and as
warners. Yet with false arguments those who disbelieve seek to
undermine the truth, and they make a mockery of My revelations
and of the warning they were given.

That is, We did not send the Messengers in vain, or for people to
take them as lords, or so that they might call people to themselves;
rather We sent them so that they might call the people to all that is
good, and forbid all that is evil, and so that they might give glad
tidings, if people paid heed, of reward in this world and in the
hereafter, and so that they might warn them, if they disobeyed, of
punishment in this world and in the hereafter. Thus the proof of Allah
was established against people. Yet despite that, the wrongdoers and
disbelievers insisted on arguing on the basis of falsehood so as to
refute the truth, and they strove to support falsehood as much as
they could and to refute and undermine the truth. They ridiculed the
Messengers and revelations of Allah, and they revelled in whatever
knowledge they had (cf 40: 83), but Allah insisted on perfecting His
light, even though the disbelievers hate it (¢f. 9: 32) and that the truth
should prevail over falsehood.

¢Nay, rather We hurl the truth against falsehood, and it crushes it,
whereupon it perishes. Woe to you for what you ascribe [falsely, to
Allah).} (al-Anbiya’21: 18)

By the wisdom and mercy of Allah, allowing those who argue
against the truth on the basis of falsehood to continue is one of the
primary means of making the truth clear and making its evidence
manifest, and showing falsehood to be evidently false and corrupt.
Thus things become clearer by means of this contrast between
opposites.
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18:57. And who does greater wrong than one who is reminded of the
revelations of his Lord, but turns away from them, forgetting
the [deeds] that his hands have wrought? We have placed covers
on their hearts so that they will not understand it, and deafness
in their ears. Even if you call them to guidance, they will never
be guided.

18:58. But your Lord is Oft-Forgiving, full of mercy. If He were to
take them to task for what they have earned, He would indeed
have hastened their punishment; but they have an appointed
time, from which they will find no escape.

18:59. And those cities did We destroy when they did wrong; We set
an appointed time for their destruction.

Here Allah tells us that there is no greater wrongdoing or evil than
that of a person who is reminded of the revelations of Allah, to whom
truth is made distinct from falsehood, and guidance from misguidance,
and he is warned of a punishment and reminded of the reward, but he
turns away and does not pay heed to that of which he was reminded,
he does not give up what he was following, he forgets what his hands
have sent on ahead of sins, and he fails to remember that the Knower
of the unseen is always watching him. His wrongdoing is greater
than that of the heedless one whom the revelations of Allah did not
reach, and he was not reminded of them. Even though the latter is

sunniconnect.com



Soorat al-Kahf (57-59) I 383

also a wrongdoer, his wrongdoing is less serious than that of the
former, because the one who commits sin despite his awareness and
knowledge is worse than one who is not like that.

But Allah will punish him because of his turning away from His
revelations, his forgetting about his sins and his being content to
follow the path of evil, even though he is aware of that, by closing
to him the doors of guidance and placing a cover over his heart that
will prevent him from understanding the revelations, so that even if
he hears them, he will be unable to understand them in a way that
may reach his heart.

gand deafness in their ears} that is, deafness that will prevent the
revelations from reaching them, and will prevent them from hearing
the revelations in such a way that could benefit them. If this is their
situation, then there is no way they can be guided.

g¢Even if you call them to guidance, they will never be guided}
because the one for whom there is hope of a response to the one who
calls him to guidance is the one who has no knowledge. As for these
people, who saw then became blind, and they saw the path of truth
as true but they shunned it, and they saw the path of misguidance as
misguided but they followed it, and Allah punished them by closing
their hearts and placing a seal upon them, there is no way at all that
they could be guided.

This verse is aimed at scaring the one who shuns the truth after
having known it: for a barrier could be set up between him and it,
so that he would not be able to follow it after that. Nothing i1s more
alarming or a greater deterrent than that.

Then Allah tells us of the vastness of His forgiveness and mercy,
for He forgives sins and accepts the repentance of the one who repents,
showering him with His mercy and enfolding him in His kindness. If
He were to take people to task for what their hands have wrought of
sins, He would hasten the punishment for them. But He is forbearing
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and does not hasten the punishment; rather He always gives respite,
but He does not forget. The consequences of sin are inevitable, even
if they are delayed for a long time. Hence Allah says:

gbut they have an appointed time, from which they will find
no escapejs that is, they have an appointed time when they will be
requited for their deeds; it is inevitable and they cannot escape it or
find any refuge from it or steer clear of it.

This is His way of dealing with the earlier and later generations:
He does not hasten the punishment for them; rather He calls them
to repent and tum to Him. Then if they repent and turn to Him,
He forgives them and has mercy upon them, and He removes the
punishment from them. Otherwise, if they persist in their wrongdoing
and stubbornness, and the time that He has appointed comes, He sends
His punishment down upon them. Hence He says:

¢§And those cities did We destroy when they did wrong} that is,
because of their wrongdoing; it was not wrongdoing on Our part.
€ We set an appointed time for their destruction}s that is, a preordained
time that they cannot bring forward or put back.
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18:60. And [remember] when Moosa said to his servant: I will not give
up until I reach the junction of the two seas, even if it takes me
years [of travel].
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18:61. But when they reached the junction between them, they forgot
about their fish, which made its way into the sea and swam away.

18:62. When they had travelled further on, Moosa said to his servant:
Bring us our morning meal; truly this journey of ours has
exhausted us.

18:63. [The servant] said: Do you remember when we rested by the
rock? I did indeed forget [to tell you about] the fish; it was none
but the Shaytan who caused me to forget. It made its way into
the sea in an amazing manner.

18:64. [Moosa] said: That is what we were looking for. So they tumed
back, retracing their footsteps.

Here Allah tells us about His Prophet Moosa (&) and his great
eagerness to pursue goodness and seek knowledge. He said to his
servant, who was constantly by his side at home and when travelling,
whose name was Yoosha‘ ibn Noon, to whom Allah subsequently
granted prophethood:
€1 will not give up until I reach the junction of the two seas) that is,
I will carry on travelling, even if that leads to lengthy hardship and
I become exhausted, until I reach the junction of the two seas. That
was the place at which, as Allah had revealed to him, he would find
one of the knowledgeable slaves of Allah who possessed knowledge
that Moosa did not possess.
deven if it takes me years and [ have to travel a long distance. What
is meant is that longing and eagerness prompted Moosa to say these
words to his servant. This is indicative of his unwavering resolve and
that is why he fulfilled it.

¢§But when they namely he and his servant
greached the junction between them, they forgot about their fish.
They had with them a fish which was their provision and from which
they used to eat. He had been promised that when he lost the fish,
that is where they would find that slave of Allah for whom they were
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looking. That fish made its way into the sea, and this was one of the
signs.

The commentators said that when they reached that place, some
of the sea water splashed onto that fish, which was their provision,
then it made its way, by Allah’s leave, into the sea and came to life
with the other sea creatures.

When Moosa and his servant passed beyond the junction between
the two seas, Moosa said to his servant: €Bring us our morning meal;
truly this journey of ours has exhausted usi that is, we have become
tired. That tiredness only began when they travelled beyond that point,
otherwise the lengthy travel that had brought them to the junction
between the two seas had not caused them to feel tired before that.
This was one of the signs that indicated to Moosa that what he sought
was there. Their longing to reach that place had made the journey easy
for them, but when they went beyond that point, they began to feel
tired. When Moosé said these words to his servant, the servant said:

¢Do you remember when we rested by the rock? I did indeed forget
[to tell you about] the fish that is, did you not know that when we
stopped for the night beside that well-known rock, which was between
the two seas, €¢I did indeed forget [to tell you about] the fish; it was
none but the Shaytan who caused me to forget. It made its way into
the sea in an amazing manner} that is, when it moved towards the
sea and leapt into it, that was something amazing.

The servant said this to him, and Moosa had a promise from Allah
that when he lost the fish, he would find al-Khidr. So Moosa said:

¢That is what we were looking for} that is, seeking
¢So they turned back, retracing their footstepsi and went back to
the place where they had forgotten the fish. When they reached that
place, they found one of the slaves of Allah, namely al-Khidr; he
was a righteous slave, but he was not a Prophet, according to the
correct view.
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18:65. There they found one of Our slaves, on whom We had bestowed
mercy from Us and to whom We had taught knowledge of Our
own.

18:66. Moosa said to him: May I follow you so that you may teach me
something of that sound knowledge that you have been taught?

18:67. The man said: You will never be able to have patience with me,

18:68. for how can you have patience with something that you cannot
fully comprehend?

18:69. Moosa said: You shall find me, if Allah wills, patient; and I will
not disobey you in any matter.

18:70. The man said: Then if you follow me, do not ask me about
anything until I mention it to you myself.

18:71. So they set out until, when they had boarded a boat, he scuttled
it. Moosa said: Have you scuttled it in order to drown its
passengers? You have certainly done a dreadful thing!

18:72. The man said: Did I not say: You will never be able to have
patience with me?

18:73. Moosa said: Do not take me to task for what | have forgotten,
and do not make it too difficult for me to follow you.
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18:74. So they set out until, when they met a boy, he killed him. Moosa
said: Have you killed an innocent soul who killed no one? You
have done a terrible thing!

¢There they found one of Our slaves, on whom We had bestowed
mercy from Us} that is, Allah had granted him special mercy, by
virtue of which his knowledge increased and he did righteous deeds
€and to whom We had taught knowledge of Our ownj. He was given
knowledge that had not been given to Moos4, although Moosa (¥ )
was more knowledgeable than him in most matters, especially matters
of faith and the fundamentals of laws and regulations, because he was
one of the Messengers of strong resolve, whom Allah favoured over
all creation (of his own time) in terms of knowledge, righteous deeds
and other things. When Moosa met him, he presented his request to
him, politely seeking his consent:

€May I follow you so that you may teach me something of that
sound knowledge that you have been taught?p That is, may I follow
you on the basis that you teach me some of that sound knowledge
that Allah has taught you, by which I may be guided and know the
truth with regard to these matters? For Allah had given al-Khidr a
great deal of inspiration and intuition, through which he could see
into the hidden depths of many things that could even be hidden from
Moosi (¥ ). Al-Khidr said to Moosa: I will not refuse your request,
but €You will never be able to have patience with mep that is, you
will not be able to follow me and stay by my side, because you will
see things that you will not be able to have patience with, things
that outwardly appear to be evil, but inwardly are otherwise. Hence
he said:

¢for how can you have patience with something that you cannot
fully comprehend?$ that is, how can you be patient with a matter
when you have no knowledge of either its hidden or apparent aspects
and you do not know the purpose behind it or how it will unfold?
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Moosa said: € You shall find me, if Allah wills, patient; and I will
not disobey you in any matter. This was resolve on his part, before
he was put to the test; resolve is one thing and actually having patience
is another matter altogether. Therefore Moosa (¥2:) was not able to
be patient when he was put to the test.

At that point al-Khidr said to him: €Then if you follow me, do
not ask me about anything until [ mention it to you myself} that is,
do not ask any question or raise any objection, until [ am the one
who tells you about it, at the time when it is appropriate to tell you.
So he forbade him to ask him, but he promised to explain to him the
reality of things.

€So they set out until, when they had boarded a boat, he scuttled
ity that is, al-Khidr pulled out a plank of it, and he had a reason for
doing that which he was going to explain, but Moosa (% ) could not
be patient, because it appeared outwardly to be something bad, for
it was damage to the boat which could have caused its passengers to
drown. Hence Moosa said:

§Have you scuttled it in order to drown its passengers? You have
certainly done a dreadful thing!p That is, something serious and awful.
This was due to lack of patience on his part, so al-Khidr said to him:
¢Did I not say: You will never be able to have patience with me?}p That
is, 1t has happened as I said it would. This was due to forgetfulness
on Moosé’s part, so he said: €Do not take me to task for what I have
forgotten, and do not make it too difficult for me to follow you that
is, do not be too hard on me, and be easy-going with me; this came
about because of forgetfulness, so do not take me to task the first time.
Thus he both admitted his error and asked for forgiveness for it, as
if he was saying: you should not be harsh with your companion, O
Khidr. So al-Khidr forgave him.

4So they set out until, when they met a boy, hep that is, al-Khidr
gkilled himp. Moosa became very angry and was overtaken by
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religious zeal, when his companion killed a small boy who had done
no wrong.

§Moosa said: Have you killed an innocent soul who killed no one?
You have done a terrible thing!# For what evil could be greater
than killing a small child who had done nothing wrong and had not
killed anyone? The first time Moosa had forgotten, but this was not
forgetfulness; rather it was a lack of patience.
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18:75. The man said: Did I not say to you: You will never be able to

have patience with me?!

18:76. Moosa said: If 1 ever ask you about anything after this, do not
keep me in your company, for then you will have good reason
[to part company].

After al-Khidr killed the boy, and Moosa ( ‘alayhi as-salam — peace
be upon him) had objected vehemently to what appeared to be a
heinous act, al-Khidr said to him:
¢Did I not say to you: You will never be able to have patience with
me?P

Moosa said to him: €If I ever ask you about anything after this,
do not keep me in your company} that is, you will be justified for
not keeping me in your company
¢ for then you will have good reason [to part company] and you will
have done your best to keep me in your company.

' The meanings of the verses of the Qur’an in this book (with some minor

changes to the punctuation) have been translated by the translator. (Editor)
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18:77. So they set out until, when they came to the people of a town,
they asked its people for food, but they refused to offer them
hospitality. They found there a wall that was about to fall down,
but he repaired it. Moosa said: If you wished, you could have
obtained some payment for it!

That is, they requested hospitality but the people did not welcome
them.
¢ They found there a wall that was about to fall down} that is, it was
in poor repair and was about to collapse
gbut hep namely al-Khidr
grepaired it} that is, he fixed it and restored it. Moosa said to him:
¢If you wished, you could have obtained some payment for it!}
That is, the people of this town did not give us any hospitality, even
though that was required of them, but you restored this wall without
any payment, when you were able to take payment for it! On this
occasion Moosa did not fulfil the promise he had made, so al-Khidr
had good reason to part ways with him.
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The man said: This is the partmg of the ways between me and

you. Now | will explain to you the significance of that which
you were unable to bear with patience.

As for the boat, it belonged to some poor people who made their
living on the sea; | wanted to damage it because [I knew that]
there was a king ahead of them who was seizing every [sound]
boat by force.

As for the boy, his parents were believers, and we feared that
he would grieve them with his rebellion and ingratitude.

So we desired that their Lord should grant them another in his
place, [a child] more righteous and more tender-hearted.

As for the wall, it belonged to two orphan boys in the town,
and there was beneath it a treasure belonging to them. Their
father had been a righteous man, so your Lord willed that they
should come of age and then extract their treasure — as a mercy
from your Lord; [ did not do it of my own accord. This is the
significance of that which you were unable to bear with patience.

Al-Khidr said to Moosa: €This is the parting of the ways between
me and youp for you had committed yourself to that, and now you
have no excuse left and there is no way that you can continue to keep
company with me.

¢Now I will explain to you the significance of that which you were
unable to bear with patiencej that is, [ shall tell you about those things
that you objected to me doing, and I will inform you of the reasons I
had for what I did, for [ have knowledge of how matters will unfold.
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gAs for the boatd that I scuttled, €it belonged to some poor people
who made their living on the seap which would prompt one to show
kindness and compassion towards them.
¢l wanted to damage it because [I knew that] there was a king ahead
of them who was seizing every [sound] boat by forcej that is, their
route would take them past that unjust king, and he would seize
unlawfully any sound boat, free of defect, that passed by him. So I
wanted to scuttle it in order to make 1t defective, so that they would
be safe from that wrongdoer.

gAs for the boyp whom I killed, €his parents were believers,
and we feared that he would grieve them with his rebellion and
ingratitudej». It had been decreed that if that boy had grown up, he
would have grieved his parents with his rebellion and ingratitude; that
is, he would have put pressure on them which could have led them
to transgress and disbelieve, either because of their love for him, or
because of their need for him, or because he would force them to do
that. But I killed him, because I had knowledge of that, so as to protect
the religious commitment of his believing parents. What benefit can
be greater than this? Although it was hard for them to be deprived of
their offspring, Allah (Subhanahu wa Ta ‘ala — Glorified and Exalted
is He) would give them other offspring who would be better than
him. Hence he said:
¢§So we desired that their Lord should grant them another in his place,
[a child] more righteous and more tender-hearted that is, a righteous
child who would uphold ties of kinship, for if the boy who was killed
had grown up, he would have been very disobedient and cruel to
them, and he would have forced them to disbelieve and transgress.

¢ As for the wall} that [ repaired, €it belonged to two orphan boys
in the town, and there was beneath it a treasure belonging to them.
Their father had been a righteous manj that is, the situation required
that I show kindness and compassion towards them, because they
were so young and had lost their father. Moreover, Allah protected
them because of the righteousness of their father.
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¢so your Lord willed that they should come of age and then extract
their treasure that is, therefore I demolished the wall, took out their
treasure that was beneath it, then I rebuilt it for them for free.

€as a mercy from your Lord} that is, what [ did was a mercy from
Allah, that Allah bestowed upon His slave al-Khidr.

€1 did not do it of my own accord} that is, I did not do anything on
my own initiative or just because I wanted to do it; rather that was
by the mercy of Allah and at His command.

€ This} that [ have explained to you €is the significance of that which
you were unable to bear with patience}.

From this amazing story we learn a number of lessons, rulings and

principles, some of which we will note here:

e The virtue of knowledge and travelling to seek it. This is the
most important thing, for Moosa (2 ) travelled a great distance
and went through hardship to seek it. He gave up his stay with
the Children of Israel, whom he was teaching and guiding, and
chose to travel in order to increase his knowledge.

e One should prioritise, starting with the most important matters,
for increasing knowledge — for an individual — is more important
than neglecting that and being preoccupied with teaching others,
without increasing one’s own knowledge. But combining the
two matters is better.

e It is permissible to hire a servant whether one is at home or
travelling, so that the servant may take care of one’s needs and
one may have time to rest and relax, as Moosa did.

e With regard to the one who travels in pursuit of knowledge or
for the purpose of jihad and the like, if there is a purpose to be
served by telling about his aim and destination, telling about
1t 1s more appropriate than concealing it, because disclosing
it brings benefits such as making full preparation for the
journey, engaging in matters with proper understanding of
what is involved, and manifesting the virtue of this great act
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of worship, as Moosa said: €I will not give up until [ reach the
junction of the two seas, even if it takes me years [of travel]}
(18: 60). Similarly, the Prophet (salla Allahu ‘alayhi wa sallam
— blessings and peace be upon him) informed his Companions
— when he went on the campaign to Tabook — where he was
headed, even though his usual habit was to conceal his campaign
plans. This is a matter that is to be done as dictated by interests.

e Evil and its causes may be ascribed to the Shaytan, because of
his temptation and making evil fair-seeming, although all things
happen by the will and decree of Allah, because the servant of
Moosa said: €it was none but the Shaytan who caused me to
forgetd (18: 63).

e [tis permissible for a person to express what he feels as a result
of human nature, such as exhaustion, hunger or thirst, so long
as that is not by way of discontent, if it is true, because Moosa
said: €truly this journey of ours has exhausted us} (/8: 62).

e It is recommended for a person’s servant to be smart, alert and
versatile, so that he may help him to achieve what he wants
to do.

e It is recommended for a person to feed his servant the food
that he himself eats, and for them to eat together, because the
apparent meaning of Moosa’s words, §Bring us our morning
meal (18: 62), refers to both of them and suggests that they
would eat together.

e Divine help may be granted to a person commensurate with the
extent to which he is doing what is enjoined upon him, and the
one who is doing something in accordance with the command
of Allah will receive help in a way that others do not, because
of the words: €truly this journey of ours has exhausted usj
(18: 62). This refers to the journey beyond the junction of the
two seas. Before that, he did not complain of exhaustion, even
though he had travelled a long way, because that was travel in
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a true sense. As for the subsequent travel, what appears to be
the case is that it was part of a day, because they lost the fish
when they got to the rock. It seems that they spent the night at
the rock, then they set off the next day, until the time for the
moming meal came, when Moosa said to his servant: €Bring
us our morning mealj (/8: 62). At that point he remembered that
he had forgotten the fish in the place that was the destination
they had been seeking.

e The person whom they met was not a Prophet; rather he was a
righteous slave of Allah, because he is described as being a true
slave of Allah. Moreover, he mentioned what Allah had blessed
him with of mercy and knowledge, but no mention is made of
being a messenger or Prophet. If he had been a Prophet, that
would have been mentioned as it was mentioned in the case
of others.

With regard to his words at the end of the story, €I did not do
it of my own accord} (/8: 82), this does not indicate that he
was a Prophet; rather it indicates that he was inspired, as may
happen in the case of people other than Prophets, as Allah (4)
says elsewhere:

& We inspired the mother of Moosa, saying: Breastfeed him. ..
(al-Qasas 28: 7)

—and:

¢And your Lord inspired the bee [saying]: Make your homes
in the mountains...» (an-Nahl 16: 68)

The knowledge that Allah teaches to His slaves is of two types:
knowledge acquired through effort and striving, and knowledge
received directly from Allah, without effort, which Allah
bestows upon whomever He will of His slaves, because He
says: ¢to whom We had taught knowledge of Our own} (/8: 65).

e One should show proper etiquette towards teachers, and the
seeker of knowledge should address his teacher in a gentle
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manner, because Moosa (¥ ) said: §May I follow you so that
you may teach me something of that sound knowledge that you
have been taught?js (18- 66). He spoke to him in a polite and
gentle manner, asking permission, as if he was saying: Will you
give me permission to do that or not? And he affirmed that he
would learn from him. This is in contrast to those who address
their teachers in a rough or arrogant manner, not highlighting
their need of the teachers’ knowledge; rather they claim to be
working together with them. Indeed some may think that they are
teaching the teachers, when in fact they are extremely ignorant.
Showing humility towards the teacher and expressing one’s
need of his teaching is one of the most beneficial approaches
for the student.

e One who is superior may show humility to learn from one who
is of lower status than him. Moosa (¥ ) was undoubtedly of
higher status than al-Khidr.

e A knowledgeable and virtuous person may learn a branch of
knowledge that he does not know from one who does possess
that knowledge, even if he is many degrees lower than him
in terms of overall knowledge. Moosa (3% ) was one of the
Messengers of strong resolve to whom Allah had granted
knowledge that He did not grant to others, but with regard to this
particular branch of knowledge, al-Khidr possessed knowledge
that Moosé did not; therefore he was very keen to learn from
him. Based on that, if a scholar of hadith or figh is lacking in
knowledge of grammar or morphology or some other branch of
knowledge, he should not refrain from learning it from one who
is skilled therein, even if he is not a scholar of Hadith or figh.

e One should attribute knowledge and other virtues to Allah (45),
and affirm them, and give thanks to Allah for them, because
Moosa said: €so that you may teach me something of that sound
knowledge that you have been taughtd (/8: 66), that is, that
knowledge which Allah (45) has taught you.
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e Beneficial knowledge is that which guides to good. Any
knowledge in which there is guidance to the ways of goodness
and warning against the ways of evil, or is a means of achieving
that, is regarded as beneficial knowledge. All other knowledge
is either harmful or of no benefit, because Moosa said: €so that
you may teach me something of that sound knowledge that you
have been taught} (18: 66).

e Whoever does not have the patience to accompany a scholar and
learn from him, and is not able to be steadfast in that, will miss
out, according to the degree of his lack of patience, on a great
deal of knowledge. Whoever has no patience will not acquire
any knowledge, but the one who resorts to patience and adheres
to it will attain all that he strives for, because al-Khidr said —
when he explained to Moosa why he could not learn from him
—that he would never be able to have patience with him (/8. 67).

e The primary means of attaining patience is having full knowledge
and understanding of the matter with which he is instructed to
be patient. Otherwise if he 1s not aware of it or does not realise
its purpose and consequences, or its benefit and outcome, he
will have no reason to be patient, because al-Khidr said: €for
how can you have patience with something that you cannot fully
comprehend?® (18: 68). So he stated that the reason for his lack
of patience was his lack of understanding of the matter.

e [t is enjoined to be deliberate and certain, and not to be hasty
in passing judgement concerning any matter until one knows
what 1s the aim behind it and the goal that is sought.

e One should connect matters of the future — that have to do with
what a person wants to do — to the divine will, and no one should
say about anything, “I am going to do that in the future” without
also saying “if Allah wills”.

e Resolving to do a thing is not the same as doing it, because
Moosa (32 ) said: € You shall find me, if Allah wills, patient}
(18: 69). He prepared himself to be patient, but he did not do it.
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e If the teacher sees that there is an interest to be served by
instructing the student not to ask questions about some things
until the teacher is the one who explains them to him, then
there should be a reason for it such as the student not being
able to understand it yet, or because he told the student not to
ask about minor details when enquiring about matters because
other questions may be more important, or because the student
is not able to comprehend it, or because he is asking a question
that has nothing to do with the topic under discussion.

e It is permissible to travel by sea, so long as there is no fear of
drowning.

e The one who forgets is not called to account for his forgetfulness,
whether with regard to the rights of Allah or the rights of people,
because Moosa said: €Do not take me to task for what I have
forgottend (18: 73).

e We should accept people as they are with regard to their attitude
and behaviour, and accept what they are happy to give when
dealing with them. We should not burden them with more than
they can cope with, or put undue pressure on them, because that
will put them off and make them feel fed up with us. Rather
we should accept them as they are, so that dealing with them
will be easy.

e People should be judged as they appear to be, and rulings on
material matters, such as wealth, life and so on, should be
based on what appears to be the case. Moosa (3% ) denounced
al-Khidr for scuttling the boat and killing the boy because
these things appeared to be wrong, so Moosa (32) should not
have kept quiet about them, except in this case when he was
accompanying al-Khidr. So he hastened to issue his ruling based
on what is usually the case, and he did not pay attention to this
extraordinary situation that required him to be patient and not
be hasty in denouncing.
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e The important and sublime ruling is that the greater evil may be
warded off by a lesser evil, and a greater interest may be served
by foregoing a lesser interest. Killing the boy was bad, but
letting him live until he caused his parents to recant their religion
was a greater evil. Letting the boy live and not killing him, and
protecting his life, may have been regarded as something good,
but what was better was to protect the religious commitment
and faith of his parents. Therefore al-Khidr killed him. Many
guidelines and benefits come under the heading of this general
ruling, so when there are conflicting matters, they all come
under thts ruling.

e Another important principle with regard to one man handling
the wealth of another 1s that if it is done in a manner that serves
the latter’s interests and wards off harm, it is permissible for him
to do that, even without permission and even if that involves
causing some damage to the property of the other person, such
as when al-Khidr scuttled the boat in order to render it defective,
so that it would be safe from being seized unlawfully by the
unjust king. Based on that, if a fire or flood or the like occurs
in the house or property of a man, then it is permissible to
damage part of the property or demolish part of the house for
the sake of saving the rest. In fact that is prescribed, so as to
protect the wealth and property of the other person. Similarly,
if a wrongdoer wants to take the property of that other person,
so one gives him some of the wealth in order to ransom the rest,
that 1s permissible, even without permission.

e Itis permissible to make a living on the sea just as it is permissible
on land, because al-Khidr said: §who made their living on the
seap (/8: 79) and Allah did not denounce what they did.

e A poor person may have wealth that is not sufficient to meet
his needs, and that does not cancel out the description of him as
poor, because Allah tells us that these poor people had a boat.
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e Killing is one of the worst of sins, because Moosé said with
regard to the killing of the boy: §You have done a terrible
thing!}s (18: 74).

e Killing in legal retribution (gisds)? is not an evil deed, because
he said: §Have you killed an innocent soul who killed no one?}
(18: 74).

e Allah will protect the righteous person himself and will protect
his offspring.

e Serving righteous people and anyone who is connected to them
is better than serving others, because al-Khidr explained the
reason why he extracted the treasure of the two boys and rebuilt
their wall as being that the father had been a righteous man.

e One should use proper etiquette with Allah (45) by choosing
the proper words. Al-Khidr attributed the act of damaging the
boat to himself, when he said: €I wanted to damage it} (/8: 79).
But in the case of good, he attributed it to Allah (4g), because
he said: €so your Lord willed that they should come of age and
then extract their treasure — as a mercy from your Lord} (/8:
82). This is like when Ibraheem (¥ ) said:

§When [ am sick He heals me. (ash-Shu‘ard’26: 80)

— and when the jinn said:

¢ We do not know whether ill is intended for those on earth, or
their Lord intends good for them. (al-Jinn 72: 10)

— even though everything happens by the will and decree of
Allah.

e A person should not leave his companion under any
circumstances unless he has made clear to him what he should
not do, warns him against doing so and explains what he did
wrong, as al-Khidr did with Moosa.

2 Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text. The term
is also defined in the glossary found at the end of this book. (Editor)
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e Going along with one’s companions with regard to things that
are not prohibited is a means of companionship lasting and
becoming stronger, just as lack of such harmony leads to the
end of companionship.

e These things that al-Khidr did were the result of the pure
divine decree that Allah caused to occur at the hands of this
righteous slave, so that by means of this story people may come
to understand the subtlety of the divine decree, and that Allah
may decree things that a person dislikes very much but they are
good for his religious commitment, as in the case of the boy,
or they are good for his worldly interests, as in the case of the
boat. Thus He shows examples of His kindness and generosity,
so that people may understand and be fully content with the
divine decree that may hurt.
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18:83. They ask you [O Muhammad] about Dhul-Qarnayn. Say: I will
tell you something about him.

18:84. Verily We established him in the land and gave him the means
to achieve all things.

18:85. He pursued a certain course

18:86. until, when he reached the far west, he found the sun setting
in a dark sea, and he found a people nearby. We said: O Dhul-
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Qarnayn, [it is up to you] whether you punish them or treat them
kindly.

18:87. He said: As for the one who does wrong [and persists therein],
we will punish him; then he will be brought back to his Lord,
and He will punish him with a terrible punishment.

18:88. But as for the one who believes and does righteous deeds, he
will have the best reward, and we will command him to do what
is easy for him.

The People of the Book or the polytheists had asked the Messenger
of Allah (&) about the story of Dhul-Qarnayn, so Allah instructed
him to say:
g1 will tell you something about him}s, some useful information and
amazing stories. In other words, [ will tell you about him something
that will be a reminder and a lesson for you. As for other things about
him, he did not tell them that.

¢ Verily We established him in the land} Allah (45) gave him
dominion and authority in different parts of the land, where people
submitted to his leadership.
gand gave him the means to achieve all things. He pursued a certain
coursed that is, Allah gave him the means of achieving what he
achieved, that enabled him to gain dominion in distant lands and
enabled him to reach the furthest inhabited regions, and he used the
means that Allah had given him in a proper manner. Not everyone
who has means available to him uses those means, and not everyone
is able to use the means available to him. If a person has the means
of achieving something and uses them, he will attain his goal, but if
both factors — or one of them — are absent, he will not attain it.

Allah does not tell us what these means that He gave him were, and
His Messenger (&) does not tell us either. There are no reports that
could give any information regarding that. Therefore we cannot but
keep quiet about them and not pay any attention to what the narrators
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of reports from Jewish sources and others mention. But we know in
general terms that many strong means and measures were available
to him, through which he acquired a great army, with huge numbers
of men and equipment, and highly disciplined. By means of that he
was able to suppress his enemies and it was made easy for him to
reach the east and west of the earth and other regions thereof. Allah
gave him the means of reaching the place where the sun sets, until he
saw the sun with his own eyes as if it was setting in a dark — that is,
black — sea. This is what a person would usually see if what is between
him and the sun as it is setting is water; he would see it appearing
to set into the water itself, although it is far away from the water. At
that place — that is, the place where the sun set — he found a people.

¢ We said: O Dhul-Qarnayn, [it is up to you] whether you punish
them or treat them kindly}. That is: either you may punish them,
by killing them, beating them, taking them captive, and the like;
or you may treat them kindly. He was given the choice between
these two options, because what appears to be the case is that they
were either disbelievers or evildoers, or among them there were
some who were like that, because if they had been believers and not
evildoers, he would not have been given the option of punishing them.
Dhul-Qarnayn knew how to deal with people on the basis of shar ‘i
teachings, for which he deserves praise, because Allah guided him to
that. So he said: I shall divide them into two groups:

gHe said: As for the one who does wrongp by disbelieving, €[and
persists therein], we will punish him; then he will be brought back
to his Lord, and He will punish him with a terrible punishment}» that
is, he will have two punishments, one in this world and one in the
hereafter.

¢But as for the one who believes and does righteous deeds, he will
have the best reward} that is, paradise will be his and he will be in
good standing before Allah, as a reward on the Day of Resurrection.
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gand we will command him to do what is easy for him} that is, we
will treat him kindly, speak gently to him and be easy going with him.
This indicates that Dhul-Qarmnayn was a righteous, knowledgeable
and just king, as he dealt with each person according to his situation,
which is in accordance with what is pleasing to Allah.
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18:89. Then he pursued another course

[8:90. until, when he reached the far east, he found the sun rising on
a people for whom We had provided no shelter from it.

18:91. And so it was; and We had full knowledge of all the means
available to him.

18:92. Then he pursued another course

18:93. until, when he arrived between the two mountains, he
found beyond them a people who could scarcely understand
a word.

18:94. They said: O Dhul-Qamayn, Ya’jooj and Ma’jooj are spreading
mischief in the land. May we give you some payment in return
for your constructing a barrier between us and them?
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18:95. He said: What my Lord has given me is better [than what you
would give me]. But help me with manpower and equipment,
and | will construct a fortified barrier between you and them.

18:96. Bring me blocks of iron. Then when he had filled the gap
between the two mountain-sides, [he said]: Blow [with your
bellows]. Then when he had made it glow like fire, he said:
Bring me molten copper to pour over it.

18:97. Thus [Ya’jooj and Ma’jooj] were made powerless to scale it or
bore their way through it.

18:98. Dhul-Qarnayn said: This 1s a mercy from my Lord. But when
the time appointed by my Lord comes, He will level it. The
promise of my Lord is ever true.

When he reached the setting place of the sun, he turned around
and came back, heading towards the place of its rising, using all the
means that Allah had made available to him. Then he reached the place
where the sun rises, where €he found the sun rising on a people for
whom We had provided no shelter from it that is, he found it rising
upon a people who had no shelter from the sun, either because they
did not have houses, because they were very primitive and wild, and
were not civilised, or because the sun was always above them and
never set completely, as happens in some parts of the world. So he
arrived at a place of which the people of the earth had no knowledge
and had never tried to reach it. All of that happened by the decree and
knowledge of Allah. Hence He says:

g And so it was; and We had full knowledge of all the means
available to him} that is, We had full knowledge of the resources
and great means that he had at his disposal, and We were with him
by Our knowledge, wherever he went.

¢ Then he pursued another course until, when he arrived between
the two mountainsp. The commentators said that he went from the
east, heading north, and he arrived between the two mountains. There
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was a chain of mountains that was well known at that time, which
formed a barrier between Ya’jooj and Ma’jooj and other people.
Beyond the two mountains he found a people who could hardly
understand any words because they spoke a foreign language, and
because they were foreign in their way of thinking. Allah had given
Dhul-Qarnayn knowledge by means of which he could understand
the language of those people and they could talk to one another. They
complained to him of the harm caused by Ya’jooj and Ma’jooj, who
were two great nations among the sons of Adam. Those people said:
gYa’jooj and Ma’jooj are spreading mischief in the landp by
killing, seizing wealth, and so on.
¢May we give you some paymentj that is, a fee or wages
gin return for your constructing a barrier between us and them?3 This
indicates that they were not able to build the barrier by themselves,
but they realised that Dhul-Qarnayn was able to do it, so they offered
him payment to build it, and told him the reason for it, which was
that Ya’jooj and Ma’jooj were spreading mischief in the land. Dhul-
Qarnayn was not a man who was greedy for money, and he had no
desire for worldly gain, nor would he turn away from doing what was
in the best interests of his subjects; rather his aim was to do what was
right for them. Therefore he responded to their request, because it
served the interests of these people, but he did not take any payment
from them and he gave thanks to his Lord for enabling him to do it.
He said to them:

¢He said: What my Lord has given me is better} that is, better
than what you are offering and what you would give me; but I ask
you to help me with your physical strength and labour
gand 1 will construct a fortified barrier between you and themp to
prevent them from crossing to you.

¢Bring me blocks of irond that is, pieces of iron, which they
brought to him
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€§Then when he had filled the gap between the two mountain-sides}
that 1s, the two mountains between which he built the barrier
€[ he said): Blow [with your bellows]$ on the fire, to let it reach the
greatest intensity of heat. They used the bellows for that, so that the
heat would become greater and melt the copper. When the copper had
melted, which he wanted to pour between the blocks of iron,
¢he said: Bring me molten copper to pour over itj. He poured the
molten copper over it, and the barrier became extremely solid, and
the people beyond it were protected by it from the harm of Ya’jooj
and Ma’joo;j.

€Thus [Ya’jooj and Ma’jooj] were made powerless to scale it or
bore their way through it} that is, they were not able and did not have
the strength to climb it because it was so high, or to bore through it
because it was so solid and strong. When he did this good deed and
great favour, he attributed the blessing to the One Who bestowed it,
and said:
€This is a mercy from my Lord} that is, it is by His grace and kindness
to me.

This is how righteous rulers are: when Allah blesses them with
great favours, it increases their gratitude and acknowledgement of the
blessings of Allah. Likewise, Sulayman () said, when the throne
of the Queen of Saba’ (Sheba) was brought to him despite the great
distance:

¢...This is a favour from my Lord, to test whether I will be grateful
or ungrateful... (an-Naml 27: 40)

This is in contrast to those who are arrogant and proud, and who
want to prove themselves in the land; great blessings only increase
them 1n insolence and arrogance, as happened in the case of Qaroon
when Allah granted him treasure, the keys of which would weigh
down a group of strong men (28: 76); he said:

€...This has been given to me only because of knowledge that I
pOSSess. .. ¥ (al-Qasas 28: 78)
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¢§But when the time appointed by my Lord comes} that is, the
time for the emergence of Ya’jooj and Ma’jooj,
§He will level it that is, that well-built barrier; He will cause it to
collapse and make it level with the earth.
€ The promise of my Lord is ever truep.
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18:99. On that day We will leave them to surge like waves against one
another. The Trumpet will be blown, then We will gather them
all together.

18:100. On that day We will display hell, plain to see, for the disbelievers,

18:101. those whose eyes were blind to My signs and they could not
bear to hear [the message of truth].

It may be that the pronoun (them) refers to Ya’jooj and Ma’jooj,
and when they emerge against the people — because of their large
numbers and their reaching all parts of the earth — they will surge like
waves against one another, as Allah (4%) says elsewhere:

¢Until, when Ya’jooj and Ma’jooj have been let loose and come
rushing from all directions.p (al-Anbiyd'21: 96)

Or it may be that the pronoun refers to all creatures on the Day of
Resurrection, and they will be gathered together in such great numbers
that they will surge like waves against one another, because of their
terror and the great earthquake, based on the fact that Allah says here:
§The Trumpet will be blown, then We will gather them all together.
On that day We will display hell, plain to see, for the disbelievers,
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those whose eyes were blind to My signs and they could not bear to
hear [the message of truth]p. That is, when Israfeel blows into the
Trumpet, Allah will restore souls to bodies, then He will resurrect them
and gather them together for the standing of the Day of Resurrection,
the first and the last, disbelievers and believers, so that they may be
questioned and brought to account, and be requited for their deeds.
As for the disbelievers — of all kinds — hell will be their recompense,
to abide therein forever.

Hence Allah says: €On that day We will display hell, plain to see,
for the disbelievers. This is like the verse in which He says:

§And hell will be placed in full view of those who went astray.p
(ash-Shu‘ara’26: 91)

That 1s, it will be presented to them, to be their abode, and so that
they might taste the pain of its chains, blaze, hot water and bitter
cold, and taste the punishment that will stun and overwhelm them,
and cause their ears to become deaf. This is the outcome of and
requital for their deeds, for in this world their eyes §were blind to
My signs that is, they turned away from the wise reminder and the
noble Qur’an, and said:

#§...Our hearts are covered [and sealed] against that to which you call
us...® (Fussilat 41: 5)

—and over their eyes there were covers which prevented them from
seeing the beneficial signs of Allah, as He says elsewhere:

§...and over their eyes is a cover...$ (al-Baqarah 2: 7)

dand they could not bear to hearj that is, they could not bear
to hear the verses of Allah which lead to faith, because of their
resentment towards the Qur’an and the Messenger (%’,), for the one
who is filled with resentment cannot bear to hear the words of the
one whom he resents. Once the ways of knowledge and goodness are
blocked to them, they have no way to hear or see, and no reasoning
that could benefit them. They had disbelieved in Allah, denied His
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revelations and rejected His Messengers, so they deserved hell and
a hapless journey’s end.
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18:102. Do the disbelievers think that they can take My slaves [whom

they worship]? as allies instead of Me? Verily We have prepared
hell as a dwelling place for the disbelievers.

This is proof and evidence of the falseness of the claim made by the
disbelieving polytheists who regarded some of the Prophets and close
friends of Allah as so-called partners of Allah whom they worshipped,
and claimed that they were their allies who would save them from
the punishment of Allah and enable them to attain His reward, when
they had disbelieved in Allah and His Messengers.

Allah says to them, in the form of a question by way of denunciation,
highlighting the falseness of their view on a rational basis:
¢Do the disbelievers think that they can take My slaves [whom they
worship] as allies instead of Me?$ That is, that cannot happen, for no
close friend of Allah could ever take an enemy of Allah as an ally, for
the close friends of Allah are in agreement with Allah, with regard to
what He loves and is pleased with, and what He hates and is angered
by. According to this meaning, this verse 1s akin to the passage in
which Allah (45) says:

¢On the day when He gathers them all together He will say to the
angels: Was it you that these people used to worship? They will say:

3 It is not possible for one who opposes Allah to take as an ally any of His
close friends whom they worship, such as ‘Eesa (Jesus), the angels or the
righteous.
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Glory be to You! You are our Close Friend, not they...$ (Saba’34:
40-41)

Whoever claims that he 1s taking a close friend of Allah as his
friend and ally, when he is an enemy to Allah, is lying.

Or it may be — and this is more correct — that what is meant is:
do those who disbelieve in Allah and oppose His Messengers think
that they can take, instead of Allah, allies who will support them and
benefit them instead of Allah, and ward off harm from them? This is
wrong thinking, for no created being has any power to bring benefit
or cause harm. This is like the verses in which Allah (4¢) says:

gSay: Call on those whom you claim [to be gods]* besides Him;
they have no power to relieve you of harm or divert it from you.}
(al-Isra'17: 56)

—and:

g Those on whom they call besides Allah have no power of
intercession. .. (az-Zukhruf 43: 86)

And there are similar verses in which it says that the one who
takes any ally other than Him for support and protection is misguided
and hopeless, and he will not attain any of that for which he hopes.

¢ Verily We have prepared hell as a dwelling place for the
disbelievers — what a bad place of dwelling.
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4 Those who are falsely worshipped, who are referred to in this and the
following verse, are “Eesa, ‘Uzayr and the angels; they have no power to
benefit or harm in and of themselves, and are themselves devoted slaves
of Allah.
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18:103. Say: Shall we tell you who will be the greatest losers in terms

of deeds,

18:104. those whose efforts in the life of this world are wasted, while
they think that what they do is right?

18:105. They are the ones who reject the signs of their Lord and deny
the Meeting with Him. Their deeds will come to nothing and on
the Day of Resurrection, We will not give them any weight.’

18:106. That will be their recompense, hell, because they disbelieved
and made a mockery of My signs and My Messengers.

That is: say, O Muhammad (3££), to the people, by way of warning:
shall I tell you who will be the greatest losers in terms of deeds?

gthose whose efforts in the life of this world are wasted} that is,
all the deeds that they did, thinking that they were doing good, will
become worthless and be rendered invalid. So how about the deeds
that they do, knowing that they are wrong, and that they are deeds of
opposition and enmity towards Allah and His Messenger (£)? Who
are these people whose deeds will come to nothing?

¢...who lose their own souls and their families on the Day of
Resurrection. That is indeed manifest loss.} (az-Zumar 39: 15)

€ They are the ones who reject the signs of their Lord and deny the
Meeting with Him$ that is, they deny the Qur’anic verses and visible
signs that point to the necessity of believing in Him, His angels, His
Messengers, His Books and the Last Day.
§Their deeds will come to nothing} because of that

> That is, they will be of no significance and the Balance will not be
set up for them because they will have no good deeds to be weighed.
(al-Baydawi)
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€and on the Day of Resurrection, We will not give them any weight}
because the benefit of them having weight becomes apparent when
good deeds are weighed against bad deeds to see which will outweigh
the other. These people will have no good deeds to their credit, because
they did not fulfil the necessary condition, which is having faith, as
Allah (4%) says elsewhere:

¢§But whoever does righteous deeds and is a believer need have no fear
of being wronged or deprived [of his just recompense].} (74 Ha 20: 112)

But their deeds will be counted and they will be made to admit to
them, and they will be disgraced because of them before all the people,
then they will be punished for them. Hence Allah says:
g§That will be their recompense} that is, their deeds will come to
nothing and will not be given any weight on the Day of Resurrection,
because they are insignificant and worthless as a result of their disbelief
in the revelations of Allah, and because of their mockery and ridicule
thereof, when what is required with regard to the revelations and
Messengers of Allah is to believe in them completely, venerate them
and act in accordance with them. But these people turned everything
upside down, therefore they will find themselves in trouble, in a
wretched position and subjected to punishment.

Having described the fate and deeds of the disbelievers, Allah now
tells us of the deeds of the believers and their ultimate destination:
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18:107. But those who believe and do righteous deeds will have gardens
of paradise as a dwelling place,

18:108. to abide therein forever, with no desire to leave.
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That is, those who believe in their hearts and do righteous deeds
with their physical faculties. This includes all of the religion, beliefs,
actions, basic principles and minor issues, both outward and inward.
These people, regardless of their varying levels of faith and righteous
deeds, will have Jannat al-Firdaws (translated here as €gardens of
paradise).

It may be that what is meant by Jannat al-Firdaws is the highest
part of paradise, the middle and best part, and that this reward is for
those who perfected their faith and righteous deeds. They are the
Prophets and those who are close to Allah.

Or it may be that what i1s meant is all the levels of paradise, so
this reward includes people of faith of all levels, those who are close
to Allah, the righteous, and the ordinary believers, each according to
his status. This is the more likely of the two meanings to be correct,
because the wording is general in meaning, and the word jannat
(translated here as ggardens}) appears in the plural, connected to
al-firdaws, which refers to a garden containing grapevines or trees
with many long, twisted branches, and this is applicable to all of
paradise.

Jannat al-Firdaws (the gardens of paradise) are the dwelling places
of those who believed and did righteous deeds, and what dwelling
place could be better or greater than these dwellings which include
everything that brings joy to hearts and souls, and physical pleasures?
In it is that which will delight hearts and eyes, of elegant dwellings,
verdant gardens, fruitful trees, singing birds, delicious food, refreshing
drinks, beautiful women, plentiful servants, flowing rivers, splendid
scenery, beauty of all types and eternal bliss.

The best and greatest of that, which will bring the greatest joy, 1s
nearness to the Most Gracious and attaining His pleasure, which is the
greatest of the delights of paradise, and the sublime joy of seeing His
noble Countenance and hearing the words of the Most Compassionate,
the Most Merciful.
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How beautiful, perfect and everlasting those dwellings will be,
that are too great to be described by man and are more splendid than
anything that could cross his mind. If people really knew even a little
of these delights, they would be filled with longing, and their souls
would feel the pain of homesickness for that place, and they would
have rushed towards it in groups and singly; they would not have
preferred to it this transient world with its tarnished, diminishing
joys, and they would not have allowed any moment to be wasted and
lost, when any moment of joy there is equal to millennia of joy in
this world. But heedlessness prevailed, faith was weak, knowledge
was lacking and willpower was absent, which is the reason for the
status quo. There is no power and no strength except with Allah, the
Most High, the Almighty.

§to abide therein forever}p this is the ultimate blessing, that joy
and delight therein are perfect, and part of that perfection is that they
will never cease.
gwith no desire to leaved that is, they will never want to depart or
move from there, because they do not see anything but that which
amazes and delights them, and gives them joy and happiness,
and they cannot imagine any bliss greater than that in which
they are.

L o

L s L e P S

- e e 4 Pr M s sy 2 o ./-I/,:,
Bnealin W 35 35 ELKTGAS ol 13 Wl 35 KT DV A1 565 s
(V2R :agSl 5 ) ) (
18:109. Say [O Muhammad]: If the sea were ink for writing the words
of my Lord, it would dry up before the words of my Lord were

exhausted, even if We brought another sea like it to replenish
it.
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That is, tell them about the greatness of the Creator and the vastness
and encompassing nature of His attributes, and that people can never
fully comprehend any of them.
¢1f the sead in this world
gwere ink for writing the words of my Lord} that is, and the trees of
this world, from the first to the last of them, all the trees in the cities
and in the wilderness, were pens
git would dry up} and the pens would break
gbefore the words of my Lord were exhaustedj. This is a great thing
that no one can fully comprehend.

Elsewhere, Allah says:

¢If all the trees on earth were pens, and the sea [was ink], replenished
by seven more seas, the words of Allah would still not be exhausted.
Verily, Allah is Almighty, Most Wise.B (Lugmdn 31: 27)

This is by way of making the matter easier to understand,
because these things are created and all created things will cease
to be. As for the words of Allah, they are among His attributes, and
His attributes are not created, and they have no limit and no end.
Whatever greatness and vastness people can imagine, Allah is above
that, and the same applies to all the attributes of Allah (4g), such as
His knowledge, His wisdom, His power and His mercy. If all the
knowledge of created beings, from the first to the last, the inhabitants
of the heavens and the inhabitants of earth, were put together, in
comparison to the knowledge of the Almighty it would be less than
the amount of water picked up by a bird that came to the shore and
dipped its beak in the ocean, in comparison to the amount of water
contained in that ocean. Allah is possessed of great and perfect
attributes:

¢That the final destination is with your Lord.} (an-Najm 53: 42)
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18:110. Say [O Muhammad]: I am but a human being like yourselves,
[except that] it has been revealed to me that your God is One
God. So whoever hopes to meet his Lord, let him do righteous
deeds and include no one else in the worship due to his Lord.

§Say®» O Muhammad (&), to the disbelievers and others
¢l am but a human being like yourselves} that is, [ am not divine and
I have no share in dominion, or any knowledge of the unseen, nor do
I possess the treasuries of Allah (cf 71: 31).

g1 am but a human being like yourselves}, one of the slaves of
my Lord
¢[except that] it has been revealed to me that your God is One Godp
that is, I have been favoured over you by means of the revelation that
Allah has bestowed upon me, the main message of which is to tell
you that your God is One God, with no partner or associate, and no
one deserves an atom’s worth of worship but He. And I call you to
do deeds that will bring you closer to Him, earn you His reward and
ward off His punishment from you. Hence Allah says:
€§So whoever hopes to meet his Lord, let him do righteous deeds}
that are in accordance with the laws of Allah, both obligatory and
recommended deeds.
gand include no one else in the worship due to his Lord} that is, he
should not show off in his deeds; rather he should do deeds sincerely
for the sake of Allah (4%). This refers to one who combines sincerity
with following Islamic teachings; he is the one who will attain that
which he hopes for and seeks. As for others, they will be losers in
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this world and the hereafter, and they will miss out on drawing close
to their Lord and attaining His pleasure.

This is the end of the commentary on Soorat al-Kahf.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322), his family, and
his Companions abundantly until the Day of Judgement.
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